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Gospel: Luke 19:1-10
Epistle: 1 Timothy 4:9-15

In the East, Zacchaeus Sunday usually precedes the Lenten Triodion (the ten weeks
before Easter). In the West, today’s Gospel lesson is used either at about this same time of year,
or in late October.
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Gospel: Luke 19:1-10

Jesus had regular contact with tax collectors and so did John the Baptist. For example:
The Apostle Matthew was a tax collector when he was called (Matthew 9:9-13). Many tax
collectors were baptized by John the Baptist (Luke 3:12-13). And prior to Jesus’ encounter with
Zacchaeus, all the tax collectors had come to hear Jesus (Luke 15:1-2). Whether Zacchaeus was
among them listening to Jesus, we’re not told. We can conclude, however, that Zacchaeus was at
least very much informed concerning Jesus by those he worked with.

Zacchaeus, as a tax collector, was a rich man who was not haughty or arrogant like some
people (1 Timothy 6:17-19). Being rich, he could have gone to Jesus with a delegation of
groupies. But his actions convey a sense of unworthiness, being content to just gaze at a distance
from up in a tree (Luke 19:4). Zacchaeus was stunned with joy when Jesus announced that He

needed to stay at his house that day.
Copyright © Mark Kern 2009
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The Role of Tax Collectors in Israel

Tax collectors in Israel represented the scum of society, even though they were generally
very wealthy, because they made their living by gouging the poor. There were different kinds of
tax collectors: some went door-to-door and others like the Apostle Matthew (Matthew 9:9, Luke
5:27), sat all day in a tool booth along the road or at a harbor. For Jesus to associate with such
folks as Zacchaeus and Matthew there was an immediate scandal among the Pharisees. This was
not exactly their concept of what the Messiah was going to do. As Paul said, “God has chosen
the base things of the world and the things which are despised, to shame the things which are
mighty and to bring to nothing the things that are! (1 Corinthians 1:27-28)

History of Tax Collectors

Alfred Edersheim gave' a very good summary on how taxation worked in Israel and during
the history of Israel. Rome required a certain amount of tax money from a region of the world
based on a census of the region. The right to collect these taxes was auctioned to the highest
bidder. The tax collector then informed each individual how much he needed to pay, where refusal
or inability to pay could end up with the individual and his family being sold into slavery. The tax
collectors reported to corrupt officials, who also received a piece of the action, and the methods
used by the tax collectors amounted to outright extortion.

“Ever since their return from Babylon, the Jews had been accustomed to
foreign taxation. At the time of Ezra (Ezra 4:13, 20; 7:24) they paid ‘ground-tax’,
‘custom’, and ‘toll’ to the Persian monarch. Under the reign of the Ptolemies (c.

300 BC to 200 BC) the taxes seem to have been farmed to the highest bidder, which

enabled the Palestine tax-farmers to acquire immense wealth, even though they had

to continually purchase weapons and court favor. During the Syrian rule (c. 200

BC to 170 BC) the taxes consisted of tribute, duties on salt, crops, besides poll-tax,

custom duty, and ‘crown-money’. Under the Herodians (c. 37 BC to 44 AD) the

royal revenue seems to have been derived from crown lands, from a property and

income-tax, from import and export duties, and from a duty on all that was publicly

bought and sold, to which must be added a tax on houses in Jerusalem.”

“This extortion weighed heavily on a comparatively poor and chiefly
agricultural population. In addition, every town and community levied its own
taxes for the maintenance of synagogue, elementary schools, public baths, the
support of the poor, the maintenance of public roads, city walls, and gates, and other
general requirements. The Jewish authorities distributed this burden of civic
taxation both easily and kindly, and they applied the revenues derived from it for
the public welfare in a manner not attained even today in most civilized countries.
However, the Rabbinical authorities took care themselves not to pick up the heavy
burdens that they laid on others, by expressly exempting from civic taxes all those
who devoted themselves to the study of the Law. The Roman taxation was quite
of its own kind — systematic, cruel, relentless, and utterly regardless. In general,
there were two great taxes — poll-tax (or rather income-tax) and ground-tax. All
property and income that didn’t fall under the ground-tax was subject to poll-tax;
which amounted to one per cent. The “poll-tax” was really twofold, consisting of

! Alfred Edersheim, Sketches of Jewish Social Life, Hendrickson Publishers, Peabody MA, 1994, pp. 51-56.
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income-tax and head-money. Head-money was the same in all cases, and levied on
all persons (bond or free) up to the age of sixty-five. Landed property was subject
to a tax of one-tenth of all grain, and one-fifth of wine and fruit, partly paid in
product and partly commuted into money. Besides these, there was tax on all
imports and exports, levied on the great public highways and in the seaports. Then
there was bridge-money and road-money, and duty on all that was bought and sold
in the towns. These were the regular taxes, and had to be furnished to the Roman
procurator and his household and court at Caesarea.”

“The proconsul of Syria, Quirinius, had taken a regular census to show the
number of the population and their means (Luke 2:1-4). This was a terrible crime
in the eyes of the Rabbis, who remembered that, if numbering the people had been
reckoned such great sin of old (2 Samuel 24:1-10), the evil must be a hundredfold
increased, if done by heathens and for their own purposes. Another offense lay in
the thought that tribute, before given only to God, was now to be paid to a heathen
emperor. ‘Is it lawful to pay tribute to Caesar?’ (Matthew 22:17) was a burning
question, which many an Israelite put to himself as he placed the emperor’s poll-
tax beside the half-shekel of the sanctuary (Exodus 30:12-14), and the tithe of his
field, claimed by the tax-gatherer, along with that which he had before given only
to the Lord. Even the purpose with which this inquiry was brought before Christ
— to entrap Him in a political denunciation — shows, how much it was agitated
among patriotic Jews; and it cost rivers of blood before it was not answered, but
silenced in the Jewish revolt of 66 to 70 AD.”

“The Romans had a peculiar way of levying these taxes — not directly, but
indirectly —with no thought to any harm it might inflict on the taxpayer, and put
the whole cost of the collection on the taxpayer. Senators and magistrates were
prohibited from engaging in business or trade; but the highest order, the equestrian,
was largely composed of great capitalists. These Roman knights formed joint stock
companies, which bought at public auction the revenues of a province at a fixed
price, generally for five years. The board had its chairman, or magister, and its
offices at Rome. These were the real publicans, who often sublet certain of the
taxes. The publicans in Rome employed either slaves or some of the lower classes
in the country as tax-gatherers — the publicans of the New Testament. Similarly,
all other taxes were farmed and collected. Harbor-dues were higher than ordinary
tolls, and smuggling or a false declaration was punished by confiscation of the
goods. Thus the publicans also levied import and export dues, bridge-toll, road-
money, and town-dues. If the peaceable inhabitant, the tiller of the soil, the
tradesman, or manufacturer was constantly exposed to their exactions, the traveler,
the caravan, or the peddler encountered their vexatious presence at every bridge,
along the road, and at the entrance to cities. Every bale had to be unloaded, and all
its contents tumbled about and searched; even letters were opened; it must have
taken more than Eastern patience to bear their insolence and to submit to their
‘unjust accusations’ in arbitrarily fixing the return from land or income, or the value
of goods. There was no use appealing against them, although the Law allowed this,
since the judges themselves were the direct beneficiaries of the revenue. The joint
stock company of publicans at Rome expected its handsome dividends; so did the
tax-gatherers in the provinces, and those to whom they on occasion sublet the taxes.
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Everyone wanted to make money off the poor people; and the cost of the collection
had to be added to the taxation. We can understand how Zacchaeus, one of the
supervisors of these tax gatherers in the district of Jericho, must have received large
revenue from Jericho’s growth and export of balsam. Remembering Zacchaeus’
past life, he said, ‘If [ have taken anything from any man by false accusation’ ()
or rather, “Whatever I have wrongfully exacted of any man’. For nothing was more
common than for the publican to put a fictitious value on property or income.
Another favorite trick was to advance the tax to those who were unable to pay, and
then to charge usurious interest on what had thereby become a private debt.”

“These debts were collected harshly; a creditor, for the small debt of one
hundred denarii could seize the debtor by the throat in the open street, and drag him
to prison (Matthew 18:28-30). The miserable man, in his fear of the consequences,
in vain might fall down at his feet, and beg him to have patience. The consequences
were for the creditor not only to sell off all that his debtor has, but even himself, his
wife, and children into slavery (Matthew 18:25). The unhappy man could expect
from ‘the magistrate’ imprisonment till ‘the last mite’ had been paid” (Luke 12:58-
59).

“Cicero might describe the Publicans in Rome as ‘the flower of knighthood,
the ornament of the state, and the strength of the republic’, or as ‘the most upright
and respected men’. The Rabbis in distant Palestine had intense dislike of ‘the
publicans’. They even went to the extent of declaring them incapable of bearing
testimony in a Jewish court of law, forbidding priests to receive their charitable
gifts, or even to change money out of the treasury. They ranked them not only with
harlots and heathens, but with highwaymen and murderers, and even declared them
to be excommunicate. It was held lawful to make false returns, to speak untruth,
or to use any means to avoid paying taxes. At about the time of Christ the burden
of such taxes were felt all the heavier on account of a great financial crisis in the
Roman Empire, which involved many in bankruptcy, and had indirect influence
even on distant Palestine.”

Publicans as Examples of Wickedness

In the Church that Christ established, those people whose conduct was not in keeping

with His commandments were to be treated as heathen and as a publican. “If your brother sins

against you go and tell him his fault between you and him alone. If he hears you, you have

gained your brother. But if he will not hear, take with you one or two more, that ‘by the mouth
of two or three witnesses every word may be established’. And if he refuses to hear them, tell it
to the church. But if he refuses even to hear the church, let him be to you like a heathen and a

tax collector” (Matthew 18:15-17).

John Chrysostom noted? how Jesus spoke of judgment in the Church, chaired by the

Bishop, dedicated to our repentance. If we refuse to listen to the elders of the Church, we are to
be treated as publicans, whom Jesus used as examples of the greatest wickedness; and Judgment
Day will not go well for us. Jesus established this for our correction in order that we might have

hope at Judgment Day.

2 John Chrysostom, Homilies on Matthew, LX, 2
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“What did Christ mean when He said, ‘In the mouth of two or three
witnesses every word shall be established?” (Matthew 18:16) His meaning is that
you have done everything you can, that you have left undone none of the things
which you could have done.”

““‘If he neglects to listen to the Church, let him be to you as a heathen man
and as a publican’ (Matthew 18:17). After going through this and refusing to listen
three times, such a person is incurably diseased.”

“Notice how everywhere He puts forward the publican for an example of
the greatest wickedness. Before this Jesus had said, ‘Do not even the publicans do
the same? (Matthew 5:46) Again, ‘Tax collectors and harlots are entering the
kingdom of God before you’ (Matthew 21:31); that is, those who are utterly
reprobate and condemned. Let them listen, who are rushing after unjust gain, who
are counting up usuries upon usuries. Why did Christ set these things up? To calm
down the person that has been wronged, and to alarm him! Is this the only
punishment? No; listen to what follows! ‘Whatever you shall bind on earth shall
be bound in Heaven’ (Matthew 18:18). He did not say to the ruler of the Church,
‘Bind such a man’, but, ‘If you bind’, committing the whole matter to the Bishop,
and the bonds remain indissoluble. Therefore he will suffer the maximum
punishment. The one who has brought the sinner to account is not to blame, but he
who has hardened his heart to being persuaded.”

“Do you see how there is a twofold constraint, both the vengeance here, and
the punishment hereafter? Christ has warned us about these things in order that
these circumstances may not happen. If we really are afraid of being thrown out of
the Church, the danger of the bond here, and it being bound in Heaven, we may
become gentler. Knowing these things, and seeing the multitude of the judgments
in the Church we may put off our anger. Christ has set over us a first, a second and
a third court, so that though we should neglect to hear the first, we may yield to the
second; and even if we should reject that, we may fear the third. Though we belittle
even this, we may be dismayed at the vengeance to come, and at the sentence and
judgment to proceed from God.”

Chrysostom also noted? that the publicans among Jesus’ disciples at one time were in really
wretched shape due to an unchecked desire for more wealth. But they restored their health by
giving up their wealth.

“How is it possible for a rich man to be saved? By possessing his goods in
common with those that are in need, as Job was (Job 29:12-17), and exterminating

out of his soul the desire for more, in no points going beyond real need.”

“Together with these He shows that the publican, Matthew, who was
oppressed by the fever of covetousness, was quickly set free from it. What could

be more sordid than a publican? Nevertheless, the man became indifferent to

wealth from obeying the laws of the physician. Jesus had for His disciples such

persons as these, who were sick from the same diseases as we are, and who
recovered their health quickly. He shows this to us, in order we may not despair.

Note again Zacchaeus, a chief of the publicans, who promised fourfold for all that

he had extorted, and the half of all that he possessed, that he might receive Jesus.”

3 John Chrysostom, Homilies on Matthew, LXXIV, 5.
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The Person Zacchaeus
Figure 1
Zacchaeus with Athanasius of Meteora*
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Zacchaeus was described as a man of short stature (Luke 19:3), which was the reason he
had to climb the sycamore tree in order to see Jesus. In Figure 1, Zacchaeus (left) is pictured
alongside Athanasius of Meteora’.

As soon as Jesus announced his plans to stay with Zacchaeus, the crowd began to
murmur. They had been taught that a person is defiled or rendered unclean by associating with
those who may be unclean. For example, the Scribes and Pharisees would not even go into a
Gentile building in order that they might not be defiled (John 18:28). Again, Peter was very
cautious with Cornelius — a Gentile — when the Gentiles received the Holy Spirit (Acts 10:28).
Peter had to do some serious explaining when “those of the circumcision” found out Peter
actually went in to eat with uncircumcised men (Acts 11:1-3). Later Peter fell back into old
habits and had to be corrected by Paul in Antioch (Galatians 2:12) when he ate with the Jews
only.

While Zacchaeus was not a Gentile (Luke 19:9), many of those he associated with were.
And because tax collectors were notorious for extortion and fraud (Luke 3:12-13), there was
good reason to consider them unclean, and for people to avoid association with them.

4 http://ocafs.oca.org/FeastSaintsViewer.asp?SID=4& D=1 &FSID=148976
5 Athanasius of Meteora was a 14™ century monk at Mt. Athos. Even though Athanasius lived 1300 years later than
Zacchaeus and in a different place, they are pictured together since they have the same Feast Day (April 20').
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However, this phobia with Gentiles was actually an exaggeration of the Mosaic Law.
According to the Law, a person was rendered unclean by:
(1) Eating non-kosher foods (Leviticus 11, Deuteronomy 14)
(2) Touching a dead body (Numbers 19)
(3) Leprosy or an issue of blood or body fluids (Leviticus 13, 14, 15).

However, if a person touched someone who had touched a dead body, both people were
unclean at least until evening. The Pharisees evidently didn’t take any chances. They wouldn’t
even associate with anyone who MAY have touched a dead body or even with the buildings
these people lived in. The whole point regarding the Law was to teach something about the
defilement of sin and its consequences, which render a person really unclean before God. But
the Pharisees had reduced this to “the commandments of men” (Mark 7:7) and neglected the
weightier matters of the Law such as justice, mercy and faith (Matthew 23:23).

A Man Who is a Sinner

Luke’s Gospel stated, “And when Jesus came to the place, He looked up and saw him,
and said to him, ‘Zacchaeus, make haste and come down, for today I must stay at your house’.
So he made haste and came down, and received Him joyfully. But when they saw it, they all
complained, saying, ‘He has gone to be a guest with a man who is a sinner’” (Luke 15:5-7).
What is the implication of the words “a man who is a sinner”?

Gregory of Nyssa stated® that one of the characteristics of Baptism is a change in our
lifestyle. There may be no change in our physical appearance, but there is a change in the desire
of our soul, and thus in our willingness to sin. The publicans Zacchaeus and Matthew illustrated
this, as did the Apostle Paul. We begin to imitate our Father’s characteristics in all aspects of our
life.

“Naaman the Syrian, who was diseased with leprosy, came to Elisha; Elisha
cleansed the sick man by having him wash in the Jordan (2 Kings 5), clearly
indicating what should come, both by the use of water generally, and by the dipping
in the river in particular. The Jordan alone of rivers, received in itself the first-fruits
of sanctification, and conveyed in its channel to the whole world the grace of
Baptism. Following are the indications in deed and act of regeneration by Baptism.
Consider first the prophecies of Baptism. ‘Wash and make yourself clean; remove
your iniquities from your souls’ (Isaiah 1:16 LXX); and ‘Draw near to Him and be
enlightened, and your faces shall not be ashamed’ (Psalm 34:5 LXX). Ezekiel,
writing more clearly says, ‘I will sprinkle clean water on you, and you shall be
cleansed; from all your filthiness, and from all your idols, will I cleanse you from
all your uncleanness. [ will give you a new heart, and will put a new spirit in you.

I will take away the heart of stone out of your flesh, and I will give you a heart of

flesh; I will put My Spirit in you’ (Ezekiel 36:25-27 LXX). Zechariah prophesied

of Joshua, the High Priest, who was clothed with filthy clothing (that is, the flesh

of a servant), and stripped him of his ugly clothes and adorned him with clean and

beautiful clothes (Zechariah 3). This teaches us that in the Baptism of Jesus we all

put off our sins like some poor garment, and are clothed in the holy and most

¢ Gregory of Nyssa, “Sermon on the Baptism of Christ”, Oratorical Works, Part V.
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beautiful garment of regeneration. The oracle of Isaiah cries to the wilderness, ‘Be
glad, O thirsty wilderness; let the desert rejoice and blossom as a lily; and the
desolate places of Jordan shall blossom and shall rejoice’ (Isaiah 35:1-2 LXX).
This is not a place without soul or sense to which he proclaims the good tidings of
joy; he speaks, by the figure of the desert, of the soul that is parched and unadorned.
Just like David, when he says, ‘My soul thirsts for You, as a dry land’ (Psalm 143:6
LXX ), and, ‘My soul is thirsty for the mighty, for the living God’ (Psalm 42:2).
The Lord said, ‘If anyone thirsts, let him come to Me and drink’ (John 7:37); and
to the woman of Samaria, ‘Whoever drinks of this water shall thirst again; but
whoever drinks of the water that I shall give him shall never thirst’ (John 4:13-
14).

“All who are made glad by the gift of regeneration should show the change
in their ways that follow it. Our body remains unchanged, but there is certainly
need of some clear proof, by which we may recognize the new-born man. These
are found in the intentional motions of the soul, whereby it separates itself from its
old customary life, and enters on a newer way of conversation; it has become
something different from its former self, bearing in it no token by which the old
self was recognized. This is the mode of the transformation. A man before Baptism
may have been lustful, covetous, grasping at the goods of others, a reviler, a liar, a
slanderer, etc. After Baptism let him become orderly, sober, content with his own
possessions, giving to those in poverty, truthful, courteous, and affable— in a word,
following every laudable course of conduct. As darkness is dispelled by light, and
black disappears as whiteness is spread over it, so the old man also disappears when
adorned with the works of righteousness. You saw how Zacchaeus, by the change
of his life, slew the publican, making fourfold-restitution to those whom he had
unjustly damaged, and the rest he divided with the poor. The treasure, which he
had gotten by evil means from the poor, whom he oppressed, he restored. The
Evangelist Matthew, another publican, of the same business with Zacchaeus,
immediately after his call changed his life as if it had been a mask. Paul was a
persecutor, but after the grace bestowed on him, was an Apostle. He bore the
weight of his fetters for Christ’s sake, as an act of amends and repentance for those
unjust bonds which he once received from the Law.”

“Everyone should be like this in their regeneration; we should blot out our
old habits that tend to sin; for after the grace bestowed we are called His children.
Therefore we ought to scrutinize our Father’s characteristics, that by fashioning and
framing ourselves to the likeness of our Father, we may appear true children of
Him, Who calls us to the adoption according to grace. The bastard son, who
contrasts his father’s nobility in his deeds, is a sad reproach. Therefore the Lord
Himself, lays down for us in the Gospels the rules of our life, ‘Do good to those
that hate you, pray for those who spitefully use you and persecute you; that you
may be the sons of your Father who is in heaven; for He makes His sun to rise on
the evil and on the good, and sends rain on the just and on the unjust’ (Matthew
5:44-45). Then they are sons, when in their own modes of thought they are
fashioned in loving kindness towards their kindred, after the likeness of the Father’s
goodness.”
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Clement of Alexandria made the point’ that the Lord reproves and chastises those who are
His sons. A man who is a sinner is not reproved but is censured and denounced as being wicked.
This contrasts with Christ’s response to Zacchaeus, who had been a notorious sinner; but who
came to the Lord with a repentant heart.

“Reproof is the bringing forward of sin, laying it before one’s eyes. This
form of instruction He employs as necessary, by reason of the feebleness of the
faith of many. Isaiah says, ‘You have forsaken the Lord, and have provoked the
Holy One of Israel to anger’ (Isaiah 1:4). Jeremiah says, ‘Heaven was astonished
at this, and the earth was exceedingly horror-struck. For My people have
committed two evils; they have forsaken Me, the fountain of living waters, and have
hewn out for themselves broken cisterns, which will not be able to hold water’
(Jeremiah 2:12-13 LXX). Again, ‘Jerusalem has sinned a great sin; therefore she
has come into tribulation; all that used to honor her have afflicted her, for they have
seen her shame’ (Lamentations 1:8 LXX). He uses the bitter and biting language
of reproof in His consolations by Solomon, tacitly alluding to the love for children
that characterizes His instruction: ‘My son, despise not the chastening of the Lord;
nor faint when you are rebuked by Him. For whom the Lord loves He rebukes, and
scourges every son whom He receives’ (Proverbs 3:11-12 LXX). ‘A sinful man
will shun reproof, and will find a decision according to his liking’ (Ecclesiasticus
32:17 LXX). Consequently, the Scripture says, ‘The righteous shall chasten me
with mercy, and reprove me; but let not the oil of the sinner anoint my head’”
(Psalm 141:5 LXX).

“Bringing one to his senses is censure, which makes a man think. This is
also a form of instruction, ‘To whom shall I speak, that he may listen? Your ears
are uncircumcised, and they shall not be able to hear’ (Jeremiah 6:10 LXX). Again,
‘All the Gentiles are uncircumcised in flesh, and all the house of Israel are
uncircumcised in their hearts’ (Jeremiah 9:26 LXX). ‘The people are disobedient;
false children, who will not hear the law of God’ (Isaiah 30:9 LXX).

Visitation is severe rebuke. He uses this in the Gospel: ‘O Jerusalem, who
kills the prophets, and stones them that are sent to you!” He that knows God, knows
that He does not persecute His servants. Wherefore He continues, ‘Your house is
left desolate; for I say to you, henceforth you shall not see Me, till you shall say,
Blessed is He that comes in the name of the Lord’ (Matthew 23:37-39). If you do
not receive His love, you shall know His power.”

“Denunciation is vehement speech. And He employs denunciation as
medicine saying, ‘Ah, sinful nation, lawless sons, a people full of sins, lawless
children!” (Isaiah 1:4 LXX) And ‘Brood of vipers’ (Matthew 3:7). Accusation is
censure of wrong-doers. This mode of instruction He employs by David, ‘A people
I have not known shall serve me. As soon as they hear of me they obey me; The
foreigners submit to me’ (Psalm 18:43-44). And ‘I put her away, and gave into her
hands a bill of divorce; yet faithless Judah feared not, but went and herself also
committed fornication’ (Jeremiah 3:8). Again, ‘The house of Israel dealt
treacherously with Me; and the house of Judah lied to the Lord’” (Jeremiah 5:11-
12).

7 Clement of Alexandria, The Instructor, I, 9.
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Do Not Keep Company with Sinners

On many occasions in the New Testament, the people of God are instructed not to keep

company with sinners. For example, “Come out from among them and be separate, says the

Lord. Do not touch what is unclean, and I will receive you” (2 Corinthians 6:17). But yet at the
same time, many publicans and prostitutes joined the Early Church. This is not contradictory
since there was a repentant heart among those joining the Church, and the Church stood strongly

against the sinful ways of these new members’ former life.

Just as Christ’s command to the Church was to avoid associating with a brother who was

caught up in sin, so Paul and John stated the same thing. For example:

“Now I urge you, brethren, note those who cause divisions and offenses, contrary to the

doctrine which you learned, and avoid them” (Romans 16:17).

“I wrote to you in my epistle not to keep company with sexually immoral people” (1

Corinthians 5:9).

“But we command you, brethren, in the name of our Lord Jesus Christ that you withdraw
from every brother who walks disorderly and not according to the tradition which he
received from us. For you yourselves know how you ought to follow us, for we were

not disorderly among you” (2 Thessalonians 3:6-7).

“And if anyone does not obey our word in this epistle, note that person and do not keep
company with him, that he may be ashamed. Yet do not count him as an enemy, but

admonish him as a brother” (2 Thessalonians 3:14-15).

“If anyone comes to you and does not bring this doctrine, do not receive him into your
house nor greet him; for he who greets him shares in his evil deeds” (2 John 1:10-11).

Cyprian of Carthage wrote® to priests in his district that they should not have fellowship
with heretics and with the wicked. They should be treated as a heathen man and as a publican.

“The teachings and precepts of God prevail with the heretics only in
proportion to the fear of God that is in them; yet my love persuaded me to write
these things to you, that you should have no contact with them. No banquets or
conferences should be entertained with the wicked; but we should be as much
separated from them, as they are deserters from the Church. It is written, ‘If he
refuses even to hear the Church, let him be to you as a heathen and a tax collector’
(Matthew 18:17). Paul not only warns, but also commands us to withdraw from
such. ‘“We command you’, he says, ‘in the name of Jesus Christ our Lord, that you
withdraw yourselves from every brother that walks disorderly, and not according
to the tradition which he received from us’ (2 Thessalonians 3:6). There can be no
fellowship between faith and faithlessness. He who is not with Christ, who is an
adversary of Christ, who is hostile to His unity and peace, cannot be associated with
us. If they come with prayers and atonements, let them be heard; if they heap
together curses and threats let them be rejected”.

8 Cyprian of Carthage, Epistle to Father Cornelius, LIV, 21.
Cyprian of Carthage, Epistle to Magnus, LXXV, 1.
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Basil the Great wrote’ about how a brother who has sinned should be approached. The
Church should not gang up on him, but should approach him with tenderness in order to convert
him. If the sinner refuses to listen to the brethren, the sinner should be cut off and treated like a
publican for the security of the others.

“The Christian ought not to grudge another’s reputation, nor rejoice over
any man’s faults (1 Corinthians 13:6 loosely). In the love of Christ, he ought to
grieve at his brother’s faults, and rejoice over his brother’s good deeds (1
Corinthians 12:26). He ought not to be indifferent or silent before sinners (1
Timothy 5:20). He who shows another to be wrong ought to do so with all
tenderness (2 Timothy 4:2), in the fear of God, and with the object of converting
the sinner. He who is proved wrong or rebuked ought to take it willingly,
recognizing his own gain in being set right. When anyone is being accused, it is
not right for another, before him or anyone else, to contradict the accuser. If at any
time the charge seems groundless to anyone, he ought privately to enter into
discussion with the accuser, and either produce, or acquire, conviction. Everyone
ought, as far as he is able, to conciliate one who has ground of complaint against
him. No one ought to cherish a grudge against the sinner who repents, but heartily
to forgive him (2 Corinthians 2:7). He who says that he has repented of a sin ought
not only to be pricked with compunction for his sin, but also to bring forth fruits
worthy of repentance (Luke 3:8). He who has been corrected in first faults, and
received pardon, if he sins again prepares for himself a judgment of wrath worse
than the former (Hebrews 10:26-27). He, who after the first and second admonition
(Titus 3:10) remains in his fault, ought to be brought before the person in authority,
if perchance after being rebuked by more people he may be ashamed (Titus 2:8).
If even thus he fail to be set right he is to be cut off from the rest as one that offends
everyone; he should be regarded as a heathen and a publican (Matthew 18:17), for
the security of those that are obedient. This concurs with the saying, ‘When the
ungodly fall, the righteous are warned (Proverbs 29:16 LXX). He should be grieved
over as a limb cut from the body. The sun ought not to go down upon a brother’s
wrath (Ephesians 4:26), lest perchance night come between brother and brother,
and make the charge stand in the Day of Judgment.”

The Example of Zacchaeus as a Prelude to Lent

The spiritual application of the story of Zacchaeus has been used widely as an example of
one returning to the things of God. Coming as a lead-in to Lent, Johanna Manley wrote'® a very
good summary of the application of this to our lives today:

“We Gentiles, through Christ, are also ‘sons of Abraham’ (cf. Galatians

3:7-9). Like Zacchaeus and the publicans, we have extorted, gouged the land,

borrowed against our progeny, and accumulated gains falsely for our own ends.

Like Zacchaeus, we need to raise ourselves above the passions and jostling of the

masses and reach out to invite Christ. We have turned away from God. We are

all lost. But our Savior still seeks us. He is inviting Himself today to our house,

though we are sinners. Let us give of ourselves to the needy — to Christ.

° Basil the Great, Letter on the Perfection of the Life of the Solitaries, XXII, 3.
10 Joanna Manley, The Bible and the Holy Fathers, pp. 561-562.
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Atheistic governments have prevented us. Yet under governments of freedom we
have prevented ourselves by indolence, and by the delusions of busy worldly
pursuits. Let us rejoice and welcome Him with open arms and make recompense
for our sins”.

Jerome wrote!! to the recent widow Salvina on the death of her husband, Nebridius,
encouraging Salvina to continue her husband’s almsgiving in order that she, like a camel, might
pass through the eye of the needle'? like Zacchaeus did. Salvina later was one of John
Chrysostom’s deaconesses.

These remarks are intended to show that the youth Nebridius used his
kinship to the royal family, his abundant wealth, and the outward tokens of power,

as helps to virtue. As the preacher says, ‘wisdom is a defense and money is a

defense’ (Ecclesiastes 7:12). We must not hastily conclude that this statement

conflicts with that of the Lord, ‘Assuredly, I say to you that it is hard for a rich man

to enter the kingdom of heaven. And again I say to you, it is easier for a camel to

go through the eye of a needle than for a rich man to enter the kingdom of God’

(Matthew 19:23-24). Were it so, the salvation of Zacchaeus the publican, described

in Scripture as a man of great wealth, would contradict the Lord’s declaration. But

what is impossible with men is possible with God (Mark 10:27) we are taught by

the counsel of Paul, ‘Command those who are rich in this present age not to be

haughty, nor to trust in uncertain riches but in the living God, who gives us richly

all things to enjoy. Let them do good, that they be rich in good works, ready to

give, willing to share, storing up for themselves a good foundation for the time to

come, that they may lay hold on eternal life’ (1 Timothy 6:17-19). We have learned

how a camel can pass through a needle’s eye, how an animal with a hump on its

back, when it has laid down its packs, can take to itself the wings of a dove (Psalm

55:6) and rest in the branches of the tree, which has grown from a grain of mustard

seed (Matthew 13:31-32).

! Jerome, Letter to Salvina, LXXIX, 3.

12 The illustration Jesus gave of camels and needles has been little understood in our generation. The main gates of
most cities in ancient times were huge wooden structures set in an archway and often overlaid with brass
for strength and flame-proofing. At night, the gates were closed and locked with a bar on the inside and not
opened until morning. Travelers that arrived late in the day after the gates were closed were forced to
spend the night outside the city unless there was some provision for them to get into the city. Outside the
city, law and order did not exist at night and travelers were at the mercy of outlaws.

To deal with this situation, many ancient cities had a “needle’s eye gate” which was a small, low
door beside the main gate. Such a feature existed on at least one of the gates of Jerusalem and Damascus
(G. Christian Weiss, Insight into Bible Times and Customs, Good News Broadcasting Association, Lincoln
NE, 1972, pp. 24-25). A man could fit easily through the “needle’s eye gate”, but a camel, being a large
animal, could not fit easily. If the camel’s pack (which could weight up to 1,000 pounds) were removed
and the camel were made to kneel, the camel could just barely crawl through the “needle’s eye gate.”

Jesus’ statement made use of this imagery. Like the camel, the rich man first needs to unload his
pack or burden. The parable of the sower refers to this pack as “the cares of this world, the deceit of riches,
the desire for other things” (Mark 4:19) and the pleasures of life (Luke 8:14). These are things that appeal
to our flesh and which can lead us away from God.
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In his commentary, Cyril of Alexandria pointed'? out that with Zacchaeus in a tree and
dressed in long robes, the crowd below him could clearly see whether or not he was wearing his
loincloth. Cyril saw in this a riddle. “For in no other way can a man see Christ and believe in
Him except by mounting up into the sycamore (fig) tree, by rendering foolish his members which
are upon the earth, fornication, uncleanness, etc.”

The sycamore fig tree was often planted by roadsides and reached a very large size'.
Cyril likened the fig tree to the Law and the fruit on the fig tree to the application of the Law to
the thoughts and intents of the heart, such as circumcision from vice and a Sabbath’s rest from
bad practice. Zacchaeus was “ready to change from vice to virtue; wherefore also Christ called
him, and he will leave the fig tree to gain Him”. That is, he will climb into the Law and apply it
to his own life.

Restoring Theft Fourfold

Zacchaeus responded to the murmur of the crowd with a correct interpretation of the
Law. He said that if he had taken anything from anyone, he would restore it fourfold. This came
from the Law where anyone who stole a sheep had to repay the owner fourfold (Exodus 22:1).

In addition, Zacchaeus went well beyond the letter of the Law in his generosity. The Law
prescribed a tithe for the Lord (used to support the priests, Numbers 18:20-24), a second tithe for
the festivals (Deuteronomy 12:17-19), and a third tithe every three years for the poor
(Deuteronomy 14:28-29). While this part of the Law was only followed sporadically, due to the
continual backsliding of Israel, Zacchaeus’ quintuple tithe (half of all his goods) for the poor was
much more than the Law required.

John Chrysostom noted'” that the Scriptures teach almsgiving as a medicine for our sins;
the greater the sin, the more medicine that is needed.

Can there be pardon for great impieties? Yes! There is no sin, which alms
cannot cleanse, none, which alms cannot quench; all sin is beneath this; it is a
medicine adapted for every wound. What is worse than a publican? The matter of
his occupation is altogether one of injustice; and yet Zacchaeus washed away all
these sins. Note how Christ shows this, by the care taken to have a money box, and
to carry the contributions put into it (John 13:29). Paul says, ‘Only that we
remember the poor’ (Galatians 2:10); and everywhere the Scripture has much to
say about this matter. ‘The ransom of a man’s soul is his own wealth’ (Proverbs
13:8 OSB LXX), and with reason; for Christ said, ‘If you want to be perfect, sell
what you have, and give to the poor, and come, follow Me’ (Matthew 19:21). This
may well be part of perfection.

13 Cyril of Alexandria, Commentary on the Gospel of Luke, Chapter 19, Homily 127, pp. 505-506, Studion Publishers,
1983.
14 Merrill F. Unger, Unger’s Bible Dictionary, Moody Press, Chicago, 1967, p. 1144,
15 John Chrysostom, Commentary on Acts, XXV.
See also Irenacus of Lyons, Against Heresies, IV, xii, 5.
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Chrysostom used !¢ Zacchaeus and Matthew as examples of how people can rid themselves
of a lust for money. Other examples in the Scriptures speak of how people were destroyed who
couldn’t rid themselves of this; people need to hear this.

Those who are seized by lust for money and broken down, if they will
consent to put themselves into the hands of the Word for healing, I promise large
hope of salvation by the Grace of God. If they will consider those who have
suffered and fallen into that derangement and have recovered, they will have good
hope of removing the disease. Who then ever fell into this disease, and was easily
rid of it? The well known Zacchaeus! Who could be fonder of money than a
publican? Yet all at once he became a man of strict life, and put out that whole
blaze. Matthew in like manner; for he too was a publican, living as a plunderer.
But he likewise all at once stripped himself of the evil, quenched his thirst, and
followed after spiritual gain. Considering these and those like them; don’t despair;
you shall be able to recover quickly if you want. If you wish, we will prescribe
accurately what you should do according to the rule of physicians.

It is necessary then, before all other things, to be right in this that we never
despair of our salvation. Next, we must look not only at the examples of those who
have done well, but also at the sufferings of those who have persisted in sin. Just
as we have considered Zacchaeus and Matthew, so we also ought to take account
of Judas, Gehazi, Achan, Ahab, Ananias and Sapphira'’, in order that by the one,
we may cast out all despair, and by the other we may cut off all indolence. The
soul should not become reckless in the remedies suggested. Let us teach people to
say what the Jews said on Pentecost, approaching Peter, ‘What must we do to be
saved?’ (Acts 2:37, 16:30) Let people hear what they must do.

Chrysostom also stated!® that if fourfold-restitution under the Law is required, much more
is required under grace. And far more restitution is needed for violent theft, if restitution can ever
be made at all. On the contrary, some people take whole fortunes by violence, and then give a
tithe of their spoils. They live under the delusion of actually hoping to be saved.

“Giving alms in the same proportion as one’s covetousness does not cure

the evil result of covetousness. If you have unjustly gotten a denarius, it is not a

denarius that you need for almsgiving, to remove the sin that comes from your

unjust gain, but a talent!®. Therefore the thief being taken pays fourfold (Exodus

22:1), but he that spoils by violence is worse than he that steals. If the thief ought

to give four times what he stole, the extortionist should give tenfold and much more.

It is a big deal whether he can ever make atonement for his injustice; and just

making atonement does not entitle him to any reward for almsgiving. Therefore

Zacchaeus said, ‘I will restore what I have taken by false accusation fourfold, and

16 John Chrysostom, Homilies on 1 Corinthians, XI, 9.

17 Judas was a thief (John 12:6) and hanged himself when his plan went awry (Matthew 27:4-5). Gehazi lusted for the
wealth that Naaman offered; as a result, he inherited Naaman’s leprosy (2 Kings 5) along with his wealth.
Achan lusted for the valuables in the rubble of Jericho and caused many Israeli soldiers to get killed; he was
stoned to death for his lust (Joshua 7). Ahab lusted for the vineyard of Naboth (1 Kings 21). Ananias and
Sapphira lusted for material wealth and lied to the Holy Spirit. They keeled over dead when the Apostle
Peter spoke to them about it (Acts 5:1-10).

18 John Chrysostom, Homilies on Matthew, LIL, 6.

19 About 6300 denarii were minted from a talent of silver.
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the half of my goods I will give to the poor’ (Luke 19:8). If under the Law one
ought to give fourfold, much more under grace; if he that steals pays fourfold, much
more he that takes by violence.”

“Do you see why I said, ‘If you take only a denarius by violence, and pay
back a talent, you barely compensate for it?” If this is just barely compensating,
when you reverse the order, and have taken by violence whole fortunes, yet bestow
but little, and then not to them that have been wronged, but to others in their stead;
what kind of plea will you have? What hope of salvation? Understand how bad a
deed you do in so giving alms! Listen to the Scripture, ‘As one that kills the son
before his father’s eyes, so is he that brings a sacrifice of the goods of the poor’”
(Ecclesiasticus 34:20 LXX).

John Chrysostom went into detail?® about how bad it is to give tithes and alms from ill-
gotten wealth. It is like bringing a dead rotten donkey to the altar at the Temple. Like Cain, it
would be better to bring no offering at all than to do this. Zacchaeus demonstrated the correct
way: by restoring four times what he had taken.

“We have been cleansed once by the Baptismal font, but afterwards other
ways cleanse us also. God, being merciful, has given to us various ways of
reconciliation, where the first is that by almsgiving. ‘Almsgiving atones for sins’
(Ecclesiasticus 3:30 LXX). By almsgiving I do not mean that which is maintained
by injustice; this is not almsgiving, but savageness and inhumanity. What is the
profit in stripping one man and clothing another? We ought to begin the action
with mercy, but this is inhumanity. If we give away everything that we have gotten
from other people, it is no gain to us. Zacchaeus demonstrated this; he propitiated
God by giving four times as much as he had taken (Luke 19:8). When we plunder
without bounds, and give little, we don’t make God propitious, instead we
exasperate Him. Tell me, if you dragged a dead and rotten donkey from the back
alleys, and brought it to the altar, would not everyone stone you as accursed and
polluted? If I prove that a sacrifice procured by plunder is more polluted than this,
what defense shall we obtain? Let us suppose that some article has been obtained
by plunder, is it not of fouler scent than a dead donkey? Would you like to learn
how great the rottenness of sin is? Listen to the Prophet saying, ‘My wounds are
foul and festering Because of my foolishness’ (Psalm 38:5). Do you in words beg
God to forget your misdeeds, yet by what you do, robbing and grasping, place your
sin on the altar, and cause Him to remember them continually?”

“But this is not the only sin; there are some worse than this: you defile the
souls of the saints. The altar is only a consecrated stone, but the saints carry with
them Christ Himself; and do you dare to send any of such impurity there? Don’t
you know that if one drop of injustice falls on a great quantity of wealth, the whole
is defiled? A man who throws dung into a pure fountain makes the whole fountain
unclean; so also in the case of riches, anything stolen coming in makes everything
tainted. We wash our hands when we enter into Church, but not our hearts. Our
hands don’t send out a voice, but the soul utters the words that God hears; cleanness
of the body is of no use, while the soul is defiled. What does it profits, if you wipe
clean your outward hands, while you have those within impure? That which

20 John Chrysostom, Homilies on John, LXXIII, 3.
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subverts all good is this: while we are fearful about trifles, we don’t care about
important matters! To pray with unwashed hands is an indifferent matter; but to do
it with an unwashed mind, this is the extreme of all evils. Listen to what was said
to the Jews who busied themselves about such outward impurities. ‘Wash your
heart from wickedness, how long shall there be in you thoughts of your labors?’
(Jeremiah 4:14 ) Let us also wash ourselves, not with mire, but with clean water,
with almsgiving, not with covetousness. First get free from taking by force, and
then start almsgiving. Let us ‘decline from evil, and do good’ (Psalm 37:27).
Restrain your hands from covetousness, and so bring them to almsgiving. Better
not to show mercy, than to show it like this; for Cain it would have been better not
to have brought his offering at all. If Cain who brought too little angered God,
when one gives what is another’s, how shall God not be angry? ‘I commanded you
not to steal, and do you honor Me from that which you have stolen? What are you
thinking? That I am pleased with these things?” Then He shall say to you, ‘You
thought wickedly that I am just like you; I will rebuke you, and set your sins before
your face’” (Psalm 50:21, LXX).

In all the above, giving alms in a rote legalistic manner without love is also useless. Paul
stated, “Though I bestow all my goods to feed the poor, and though I give my body to be burned,
but have not love, it profits me nothing” (1 Corinthians 13:3). Note that Paul states going beyond
that of Zacchaeus in giving all one’s goods to the poor, not just half. Giving one’s body to be
burned represents willingness for martyrdom in being burned alive. Yet all of this has no benefit
unless it is done with love. This implies that Zacchaeus’ motivation in restoring fourfold and
giving half his goods was out of love for his neighbor, or Jesus would have called him on it.

Salvation Has Come to This House

As Jesus proclaimed, salvation came to Zacchaeus’ house that day. The example of
Zacchaeus is used by the Orthodox Church also for an annual blessing of individual houses,
room-by-room, dedicating the use of the house for the Glory of God. This follows the Lord’s
words, “Today salvation has come to this house” (Luke 19:9).

John Chrysostom used?! Zacchaeus and Matthew as examples of the kind of house that
Christ will enter. Houses decked out with the things of this world are the hallmarks of the grasping
and the covetous; Christ never went there during His earthly life. Houses decorated with alms,
prayers, supplications and vigils, however, are decorated with the good curtains, the ones made
and woven in Heaven.
“When you see great care taken about outward things, and then be ashamed.
The houses of those that are rich most of all are inappropriate. When you see tables
covered with hangings, and couches inlaid with silver, just as in the theater and the
stage, what can be equal to this? What kind of house is most like the stage and the
things on the stage: the rich man’s or the poor man’s? Is it not quite plain that it is
the rich man’s? What kind of house is most like Paul’s or Abraham’s? It is quite
evident that it is the poor man’s. To see a house’s true adorning, enter into the
house of Zacchaeus, and learn; when Christ was on the point of entering his house,

2l John Chrysostom, Homilies on Matthew, LXXXIII, 4.
1690




note how Zacchaeus adorned it. He did not run to his neighbors begging curtains,
seats, and chairs made of ivory; neither did he bring out from his closets Laconian
hangings; but he adorned it with an adorning suitable to Christ. What was this?
‘The half of my goods I will give to the poor; and whomever I have robbed, I will
restore fourfold’ (Luke 19:8). Let us also decorate our houses like this, that Christ
may enter our house. These are the good curtains, these are made and woven in
Heaven. Where these are, there is also the King of Heaven. But if you decorate it
in another way, you are inviting the devil and his company.”

“He also came into the house of the publican Matthew; what did Matthew
do? He first adorned himself by his readiness, and by his leaving everything to
follow Christ.”

“So also Cornelius decorated his house with prayers and alms (Acts 10:1-
2); even to this day it shines brighter than the king’s palace. The vile state of a
house is not in unwashed dishes lying around, or in an untidy bed, or in walls
covered with smoke??, but in the wickedness of those that dwell there. Christ shows
this, for into such a house, if the inhabitant is virtuous, He is not ashamed to enter;
but into that other, though it has a golden roof, He will never enter. This one is
more gorgeous than the king’s palace, receiving the Lord of all. The one with the
golden roof and columns is like filthy drains and sewers, for it contain the vessels
of the devil.”

“These things we have spoken not of those who are rich for a useful purpose,
but of the grasping and the covetous. There is no diligence among these about
needful things, but about pampering the belly, drunkenness, etc.; but with the others
it is about self-restraint. Nowhere did Christ enter into a gorgeous house, but into
that of the publican, the chief publican, and the fishermen, forgetting about the
kings’ palaces, and those that live a soft life.”

“If you desire to invite Him in, deck your house with alms, prayers,
supplications and vigils. These are the decorations of Christ the King, but the other
ones are of mammon, the enemy of Christ. Let no one be ashamed of a humble
house, if it has this furniture. Let no rich man pride himself on having a costly
house, but let him rather hide his face, and seek after this other, forsaking the
wealth, that both here he may receive Christ, and there enjoy the eternal
tabernacles.”

Clement of Alexandria stated®® that wealth of itself is not good or evil. Those, who have

the difficulty, possess the wealth but cannot manage it and become possessed by it. Zacchaeus
and Matthew had a great deal of wealth. After Christ’s call each was able to control his wealth to
the benefit of others. Zacchaeus gave half his wealth to the poor while Matthew gave all his wealth

to the poor.

“Those who lack the basic necessaries of life are also harassed in mind; they
are hindered from better things in their endeavor to provide these basic necessities
and desperately search to find them from any source.”

22 In the houses of the poor, cooking was done indoors often without the benefit of a chimney to exhaust the smoke

from the cooking fire. After a while, the walls of the house got covered with smoke residue.

23 Clement of Alexandria, Salvation of the Rich Man, 12-14.
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“Much more beneficial is the opposite case: a man, who has enough to live
on, is not desperate for money and who gives assistance to those who really need
it! If no one had anything, no men would be able to give. This teaching may seem
to conflict with many other excellent teachings of the Lord, but it doesn’t. ‘Make
friends for yourselves by unrighteous mammon, that when you fail, they may
receive you into an everlasting home’ (Luke 16:9). ‘Acquire treasures in heaven,
where neither moth nor rust destroys, nor thieves break in and steal’ (Matthew
6:19). How could one give food to the hungry, and drink to the thirsty, clothe the
naked, and shelter the homeless, where Christ threatens with fire and outer darkness
those who don’t, if every man first divested himself of all these things? He allowed
Zacchaeus and Matthew, the rich tax-gathers, to entertain Him hospitably. He
doesn’t ask them to part with their property, but, He adds, ‘Today salvation has
come to this house, forasmuch as he also is a son of Abraham’ (Luke 19:9). He so
praises the use of property as to command the giving a share of it; that is to give
drink to the thirsty, bread to the hungry, to take the homeless in, and clothe the
naked. Ifit is not possible to supply those needs without substance, and if He asks
people to abandon their substance, the Lord would be asking people not to give, not
to feed, not to take in, and not to share. This is very irrational.”

“Riches, then, which also benefit our neighbors, are not to be thrown away.
They are possessions, inasmuch as they are provided by God for the use of men.
They are in our hand, and under our power, as material instruments which are for
good use to those who know the instrument. If you use it skillfully, it is skillful; if
you are deficient in skill, it is affected by your lack of skill; but the material is itself
destitute of blame. Such an instrument is wealth. Are you able to make a right use
of it? It is subservient to righteousness. Does one make a wrong use of it? It is
then a servant of wrong. For its nature is to be subservient, not to rule. That which
of itself is neither good nor evil ought not to be blamed; the blame lies in the one
who has the power of using it for good or for evil, by reason of his possessing
voluntary choice. This is the mind and judgment of man, which has freedom in
itself and self-determination in the treatment of what is assigned to it. Let no man
destroy wealth; instead destroy the passions of the soul, which are incompatible
with the better use of wealth. By becoming virtuous and good, he may be able to
make a good use of these riches.”

The Bounty of God is Shaped by Man’s Faith

We have a role in how we receive the grace of God. It is not all cut and dried, but there
exists a relationship between our Lord and His people, where He gives gifts according to our
needs and abilities.

John Cassian stated?* that the bounty of God is shaped according to the capacity of man’s
faith. Some people Christ healed without their asking then let the spark of faith take over; others
He granted healing according to their faith. In each case, our own faith is a factor.

“The manifold wisdom of God grants with manifold kindness salvation to
men. He imparts the grace of His bounty to each one according to his capacity. He

24 John Cassian, Third Conference of Abbot Chaeremon, 11, xiii, 15.
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wills to grant His healing not according to the uniform power of His Majesty but
according to the measure of the faith in which He finds each one, or as He Himself
has imparted it to each one. When one believed that the will of Christ alone was
sufficient for the cure of his leprosy, He healed him by the simple consent of His
will, saying: ‘I am willing, be cleansed’ (Matthew 8:3). When another prayed that
He would come and raise his dead daughter by laying His hands on her, He entered
his house as he had hoped, and granted what was asked of Him (Mark 5:22-24, 35-
43). When another believed that what was essential for his salvation depended on
His command, ‘Speak the word only, and my servant shall be healed’ (Matthew
8:8), He restored the limbs that were relaxed, by the power of a word, ‘Go your
way, and as you have believed so be it to you’ (Matthew 8:13). To others hoping
for restoration from the touch of His hem, He granted rich gifts of healing (Matthew
9:20, 14:36). To some, He bestowed remedies for their diseases®®. To others He
healed people without their asking; others He urged on to hope, saying, ‘Do you
want to be made whole?’ (John 5:6); to others when they were without hope He
brought help spontaneously. He searched out the desires of some before satisfying
their wants, ‘What do you want Me to do for you?’ (Matthew 20:32) To another
who didn’t know the way to obtain what he desired, He showed it in His kindness,
‘If you believe you shall see the glory of God’ (John 11:40). Among some He
poured the mighty works of His cures so richly that of them the Evangelist says,
‘He healed all their sick’ (Matthew 14:14). Among others the unfathomable depth
of Christ’s beneficence was so stopped up that ‘Jesus could do there no mighty
works because of their unbelief” (Mark 6:5-6). So the bounty of God is actually
shaped according to the capacity of man’s faith, so that to one it is said, ‘According
to your faith let it be done to you’ (Matthew 9:29). To another, ‘Go your way, and
as you have believed so let it be done to you’ (Matthew 8:13); to another ‘Let it be
to you as you desire’ (Matthew 15:28); and again to another, ‘Your faith has made
you well’” (Luke 18:42).

Zacchaeus and Matthew responded differently to Christ; Zacchaeus responded out of free
will; Matthew responded to the grace of God. Cassian described?® the difference between free will
and grace. Inthe Church, it is not one or the other, but both that are present in our lives. Zacchaeus
and the Thief on the Cross both out of free will desired salvation. Paul the persecutor and Matthew
the publican were both granted the grace of God while they were involved in their nefarious
activities. The grace of God and free will seem opposed to each other, but really are in harmony;
both belong to the rule of the Church’s faith. God has granted man a free will; but if He finds that
we have grown cold, He stirs us such that a good will is renewed in us. Man is capable of doing
good out of his own free will; this is not always the working of grace.

“Does God have compassion on us because we have shown the beginning

of a good will, or does the beginning of a good will follow because God has had

compassion upon us? Many believe each of these opinions; they assert them more

widely than is right, and are entangled in all kinds of opposite errors. If we say that

the beginning of free will is in our own power, what about Paul the persecutor, what

25 On a number of occasions, Jesus healed everyone who came to Him. See for example: Matthew 4:24, 8:16, 12:15,
14:14, 14:36; Luke 5:15.
26 John Cassian, Third Conference of Abbot Chaeremon, I, xiii, 11-12.
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about Matthew the publican, of whom the one was drawn to salvation while eager
for bloodshed and the punishment of the innocent, the other while eager for
violence and plunder? If we say that the beginning of our free will is always due
to the inspiration of the grace of God, what about the faith of Zacchaeus, or what
are we to say of the goodness of the thief on the cross, who by their own desires
brought violence to bear on the kingdom of heaven (Matthew 11:12) and so
prevented the due reward of their vocation? If we attribute the performance of
virtuous acts, and the execution of God’s commands to our own will, how do we
pray, ‘Strengthen, O God, what You have wrought in us’ (Psalm 68:28 LXX); and
‘Let the brightness of the Lord our God be upon us; and do direct for us the works
of our hands’ (Psalm 90:17 LXX). We know that Balaam was hired to curse Israel,
but we see that when he wished to curse he was not permitted to (Numbers 23:8).
Abimelech was preserved from touching Rebecca and so sinning against God
(Genesis 26:8). Joseph was sold by the envy of his brothers, in order to bring about
the descent of the children of Israel into Egypt. While they were contemplating the
death of their brother, provision was made for them against the famine to come; as
Joseph shows when he makes himself known to his brethren. ‘Do not therefore be
grieved or angry with yourselves because you sold me here; for God sent me before
you to preserve life’ (Genesis 45:5). And again ‘God sent me before you to preserve
posterity for you in the earth, and to save your lives by a great deliverance. So now
it was not you who sent me here, but God; and He has made me a father to Pharaoh,
and lord of all his house, and a ruler throughout all the land of Egypt’ (Genesis
45:7-8). When his brothers were alarmed after the death of his father, he removed
their suspicions and terror by saying, ‘Fear not! Can you resist the will of God?
You meant evil against me but God turned it into good, in order to bring it about as
it is this day, to save many people alive’ (Genesis 50:19-20). That this was brought
about providentially the blessed David likewise declared, ‘He called for a famine
upon the land; he broke the whole support of bread. He sent a man before them;
Joseph was sold for a slave’ (Psalm 105:16-17). The grace of God and free will
seem opposed to each other, but really are in harmony, and ought to have both alike,
lest if we withdraw one of them from man, we may seem to have broken the rule
of the Church’s faith. When God sees us inclined to will what is good, He meets,
guides, and strengthens us. ‘He will be very gracious to you at the sound of your
cry; When He hears it, He will answer you’ (Isaiah 30:19); and, ‘Call upon me in
the day of affliction; I will deliver you, and you shall glorify Me’ (Psalm 50:15
LXX). And again, if He finds that we are unwilling or have grown cold, He stirs
our hearts with beneficial exhortations, by which a good will is either renewed or
formed in us.”

“We should not hold that God made man such that he can never will or be
capable of what is good. Otherwise He has not granted him a free will. How will
that first statement the Lord made about men after the fall stand, ‘Behold, the man
has become like one of Us, to know good and evil?’ (Genesis 3:22) We cannot
think that before, he was such as to be altogether ignorant of good. Otherwise we
have to admit that he was formed like some irrational beast, which is absurd and
altogether alien from the Catholic faith. Moreover Solomon said, ‘God made man
upright’, i.e., always to enjoy the knowledge of good only, ‘But they have sought
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out many devices’ (Ecclesiastes 7:29 LXX), for they came, as has been said, to
know good and evil. Adam therefore after the fall conceived knowledge of evil
which he didn’t have previously, but did not lose the knowledge of good which he
had before. Finally Paul’s words very clearly show that mankind did not lose after
the fall of Adam the knowledge of good, ‘When Gentiles, who do not have the Law,
by nature do the things in the Law, these, although not having the Law, are a law
to themselves, who show the work of the Law written in their hearts, their
conscience also bearing witness, and between themselves their thoughts accusing
or else excusing them in the day when God will judge the secrets of men’ (Romans
2:14-16). With the same meaning the Lord rebukes the unnatural but freely chosen
blindness of the Jews, which they brought upon themselves, ‘Hear, you deaf; and
look, you blind, that you may see. Who is blind but My servant; or who is deaf but
My messenger whom 1 send’ (Isaiah 42:18-19) That no one might ascribe this
blindness of theirs to nature instead of to their own will, elsewhere He says, ‘I have
brought forth the blind people; for their eyes are also blind, and they that have ears
are deaf” (Isaiah 43:8); and again, “Who have eyes and see not, and who have ears
and hear not’ (Jeremiah 5:21). The Lord also says, ‘Because seeing they do not
see, and hearing they do not hear, neither do they understand’” (Matthew 13:13).

Saving the Lost

The term “the lost” is usually, but not always, used in connection with “lost sheep” in the
Scriptures. The illustration of “lost sheep” implies that the sheep was part of the fold at one
time, but then wandered away. There are many terms used in the Scriptures to refer to those who
are not the people of God, such as the Gentiles, idolaters, etc. The term “the lost”, however,
generally refers to those who had at one time been part of the “sheepfold”. The image of a
shepherd caring for his sheep is used widely to refer to “the lost”.

Christ’s Viewpoint on the Lost

John Chrysostom went?’ into great detail regarding how God looks at lost sheep. He refers
to them as the poor and the despised of this world and He shows great care, concern and even
veneration for them. He warns that anyone who causes one of these to fall will suffer very harsh
penalties. All of heaven rejoices when one of them is found. They are assigned angels to help and
Christ went to the Cross on their behalf. We are even encouraged to give up our life on their behalf
if necessary.

“‘Take heed that you do not despise one of these little ones, for I say to you

that in heaven their angels always see the face of My Father who is in heaven’”

(Matthew 18:10).

“He called ‘little ones’ not those that are really little, but those that are so
regarded by the multitude: the poor, the objects of contempt, the unknown. How

should he be little who is equal in value to the whole world; how should he be little,

who is dear to God?”

“In another way also He makes the poor to be objects of reverence, saying,

299

‘That their angels always see the face of My Father who is in heaven’”.

27 John Chrysostom, Homilies on Matthew, LIX, 4-5.
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“From this it is clear that the saints have angels, as do all men. Paul said,
‘The woman ought to have a symbol of authority on her head, because of the angels’
(1 Corinthians 11:10). And Moses said, ‘When the Most High divided the nations,
when he separated the sons of Adam, he set the bounds of the nations according to
the number of the angels of God’” (Deuteronomy 32:8 LXX).

“Here He is speaking not only of angels, but rather of angels that are greater
than others. But when He said, “The face of my Father,” He means their fuller
confidence, and their great honor in representing the poor in the Presence of God
the Father.

When Jesus said, ‘The Son of Man has come to seek and to save that which
was lost’” (Luke 19:10), He is putting forward another stronger reason for caring
for the poor, and connects with it a parable, by which He brings in the Father as
also desiring these things. ‘What do you think? If a man has a hundred sheep, and
one of them goes astray, does he not leave the ninety nine and go to the mountains
to seek the one that is straying? And if he should find it, assuredly, I say to you, he
rejoices more over that sheep than over the ninety nine that did not go astray. Even
so it is not the will of your Father who is in heaven that one of these little ones
should perish’” (Matthew 18:12-14).

“Do you see by how many things He is urging the care of our poor brethren.
Don’t say then, ‘Such a one is a blacksmith, a shoemaker, a farmer, or he is a fool’,
and so despise him. In order that you should not feel this, notice by how many
motives He persuades you to practice moderation, and presses you into a care for
these.”

“He set a little child in their midst, and said, ‘Whoever humbles himself as
this little child is the greatest in the kingdom of heaven. Whoever receives one little
child like this in My Name receives Me’ (Matthew 18:4-5); and, “Whoever shall
offend’, shall suffer the utmost penalties. Christ started with the comparison of the
‘millstone around the offender’s neck’; but then He added, “Woe to that man by
whom the offense comes’, and commanded us to cut off such, though they are like
hands and eyes to us (Matthew 18:6-8). There are four aspects to this:

1. The angels: they are entrusted with these poor brethren; He makes the poor to
be objects of veneration.

2. The Will of God: From His passion (‘The Son of Man has come to save that
which was lost’), He signified the Cross. Like Paul said, speaking of a
brother, ‘The brother for whom Christ died’ (Romans 14:15).

3. The Father: He does not wish that one poor brother should perish.

4. The Shepherd: the shepherd leaves those that are safe, and seeks what is lost;
and when he has found what has gone astray, he is greatly delighted at the
finding and the saving of the lost sheep.

“If then God rejoices over the little one that is found, how do you despise
those that are the objects of God’s intense care, when one ought to give up even
one’s life for one of these little ones? But is he weak and poor? For this cause most
of all, one ought to do everything in order to preserve him. Even He Himself left
the ninety nine sheep, and went after the lost; the safety of so many was not
advantageous enough to obscure the loss of one. Luke said that He even carried it
on his shoulders, and that ‘There will be more joy in heaven over one sinner who
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repents than over ninety nine just persons who need no repentance’ (Luke 15:7).
From His leaving those that were safe, and from His taking more pleasure in this
one, He showed His great earnestness. Let us not then be careless about such souls
as these. All these things are said for this object. By threatening that he who has
not become a little child should not so much as set foot in the Heavens, and adding
to this about ‘the millstone’, He has brought down the haughtiness of the boastful,
since nothing is so hostile to love as pride. By saying, ‘Offenses must come’, He
made them to be wakeful; and by adding, ‘“Woe to him by whom the offense comes’
(Matthew 18:7), He has caused each to endeavor to avoid being offensive. By
commanding to cut off those that offend He made salvation easy. By commanding
us not to despise them, and not merely commanding, but with intensity (‘Take heed
that you do not despise one of these little ones’), and by saying, ‘Their angels
always see the face of My Father’, and, ‘For this cause I was born, and for this
cause I have come into the world’ (John 18:37), and ‘My Father wills this’, He has
made those who should take care of them more diligent.”

“Notice what a wall He has set around them, and what intense care He takes
for those that are poor and lost, threatening eternal fire to those that make them fall,
and promising great blessings to them that wait on them and take care of them.”

Thus the poor and the despised of this world have a very special place in Christ’s heart.
As the Good Shepherd (John 10), He makes it His business to care for them.

It is the Shepherd Who Is Charged with Saving the Lost

Jesus used the illustration of the Good Shepherd who knows His sheep and cares for them
(John 10:1-15). He actively seeks the lost, carrying the lost sheep back home and caring for the
lost sheep. The shepherd will even leave the 99, who are not lost to go find the one sheep, who
is lost (Luke 15:4-5). Hired hands, who are not the owners of the sheep, are different (John
10:12-13). The Good Shepherd faces down danger to the sheep, while the hired hands are not
willing to do this. The burden for saving the lost thus falls primarily on the shepherds in the
Church.

The same words were used of the leaders of Israel by the Prophets. For example:

1. Jeremiah 23:1. God is angry with the Shepherds of Israel who destroy and scatter His sheep.
They drive them away and don’t attend to them; God will pay the shepherds back for
what they’ve done.

2. Jeremiah 50:6. The Lord’s people have been lost sheep, where the shepherds led them
astray on the mountains, and the sheep have forgotten their resting place. Whoever found
them devoured them; the devourers excused themselves of wrongdoing since the people
had sinned against the Lord.

3. Jeremiah 50:17. Like scattered sheep, Israel was devoured by Assyria, then had its bones
broken by Babylon.

4. Ezekiel 34:2-12. Ezekiel prophesied against the shepherds of Israel who fed themselves and
not the flocks. They eat the meat and clothe themselves with the wool, but don’t
strengthen the weak, heal the sick, bind up the broken, or seek the lost. The sheep thus
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became food for the beasts of the field. The Lord will deliver His flock from their mouths
and seek out His sheep Himself.

5. Micah 2:12. The Lord will gather His sheep like a flock in a pasture; a huge number of
people.

6. Zechariah 10:2. The people go their way like sheep without a shepherd. The Lord is angry
at the shepherds and will punish them; but He will visit His sheep.

Early Apostolic tradition?®, directed to the Bishops, described how the Bishops were to
seek out the lost. The emphasis was on restoring the lost to where they were before they wandered
away, and King David was used as an example. The Bishops were to assume the demeanor of a
compassionate physician in treating the wounds of the sheep. But the Bishops were also instructed
to keep an eye open for goats and for wolves dressed like sheep.

“If anyone returns and shows the fruit of repentance, receive him to prayer

as the lost son, the prodigal, who had consumed his father’s substance with harlots,

who fed swine, and desired to be fed with husks, and could not obtain it. This son,

when he repented and returned to his father, and said, ‘I have sinned against

Heaven, and before you, and am no more worthy to be called your son’ (Luke

15:18-19); the father, full of affection to his child, received him with music, and

restored him his old robe, ring, and shoes, and slew the fatted calf, and made merry

with his friends. Therefore you, O bishop, act in the same manner. As you receive

a heathen® after you have instructed him, so let all join in prayers for this man, and

restore him by imposition of hands to his ancient place among the flock, as one

purified by repentance; and that imposition of hands shall be to him instead of

baptism. By the laying on of our hands the Holy Spirit was given to believers. In

case someone of those brethren, who had stood immovable, accuses you, because

you have reconciled him, say to them, ‘Son, you are always with me, and all that I

have is yours. It was right that we should make merry and be glad, for your brother

was dead and is alive again, and was lost and is found’ (Luke 15:31-32). That God

does not only receive the penitent, but restores them to their former dignity, holy

David is a sufficient witness, who, after his sin in the matter of Uriah, prayed to

God, ‘Restore to me the joy of Your salvation, and uphold me with Your Guiding

Spirit’ (Psalm 51:12). Again, ‘Turn Your face from my sins, and blot out all my

transgressions. Create in me a clean heart, O God, and renew a right spirit within

me. Do not cast me away from Your presence, and do not take Your Holy Spirit

from me’ (Psalm 51:9-11). Therefore, as a compassionate physician, heal all that

have sinned, making use of saving methods of cure; not only cutting and searing,

or using antiseptics, but binding up, and using gentle healing medicines, and

sprinkling comfortable words. Ifit is a hollow wound, or great gash, nourish it with

a suitable poultice, that it may be filled up, and become even with the rest of the

whole flesh. If it is infected, cleanse it with medicinal powder, that is, with the

words of reproof. If it has proud flesh, cut it down with a sharp poultice — the

threats of judgment. If it spreads further, sear it, and cut off the decayed flesh,

mortifying him with fasting. But if after all that you have done, you perceive that

from the feet to the head there will be no help from a lotion, oil, or bandage, but

28 Roberts and Donaldson, ed., “Constitutions of the Holy Apostles”, II, v, 41, in Ante Nicene Fathers, Volume 7.
2 That is, he is treated as a heathen because he left the flock on account of some sin.
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that the malady spreads and prevents all cure, as a gangrene which risks the entire
member; then, with a great deal of consideration, and the advice of other skillful
physicians, cut off the decayed member, that the whole body of the Church is not
corrupted. Don’t be ready and hasty to cut off; don’t resort quickly to the saw, with
its many teeth; but first use a scalpel to open the wound that the cause of the pain
can be extracted. If you see anyone beyond repentance, and becoming insensible,
then cut off the incurable from the Church with sorrow and lamentation. ‘So you
shall put away the evil from among you’ (Deuteronomy 17:7). And, ‘Thus you
shall separate the children of Israel from their uncleanness, lest they die in their
uncleanness when they defile My tabernacle that is among them’ (Leviticus 15:31).
And again, ‘You shall not show partiality in judgment; you shall hear the small as
well as the great; you shall not be afraid in any man's presence, for the judgment is
God's’ (Deuteronomy 1:17). And ‘You shall not show partiality to a poor man in
his dispute’” (Exodus 23:3).

Cyprian of Carthage noted*° that the Old Testament gave good instruction to the shepherds
of Israel — which is applicable for the Church. Seeking the lost, the sick, the broken and the exiled
was a priority; those who don’t do this will be fed judgment.

What is a greater or a more worthwhile care for overseers, than to provide
for cherishing and preserving the sheep by diligent solicitude and wholesome
medicine? The Lord speaks, ‘The weak you have not strengthened, the sick you
have not healed, the broken you have not bound up, those driven away you have
not brought back, the lost you have not sought. My sheep were scattered because
there was no shepherd; and they became food to all the beasts of the field; no one
searched for or sought after them. Thus said the Lord, Behold, I am against the
shepherds, and I will require my flock at their hands, and cause them to cease from
feeding the flock. The shepherds shall feed themselves no more; for I will deliver
the sheep from their mouth; and I will feed the shepherds with judgment’ (Ezekiel
34:4-6, 10, 16 LXX). Since the Lord threatens such shepherds by whom the Lord’s
sheep are neglected and perish, what else ought we to do, dearest brother, than to
exhibit full diligence in gathering together and restoring the sheep of Christ, and to
apply the medicine of paternal affection to cure the wounds of the lapsed. The Lord
also warns in the Gospel, ‘Those who are well have no need of a physician, but
those that are sick’ (Matthew 9:12). Although we are many shepherds, yet we feed
one flock, and ought to collect and cherish all the sheep which Christ by His blood
and passion sought for. We shouldn’t allow our begging and mourning brethren to
be cruelly despised and trodden down by the haughty presumption of some. It is
written, ‘The one who is drunk and the scoffer, the man who boasts, shall
accomplish nothing; he widened his soul as the grave, and as death he is never
satisfied’ (Habakkuk 2:5 OSB LXX). The Lord blames and condemns men of that
kind, ‘You are those who justify yourselves before men, but God knows your
hearts. For what is highly esteemed among men is an abomination in the sight of
God’ (Luke 16:15). He says that those are execrable and detestable who please
themselves, who, swelling and inflated, arrogantly assume anything to themselves.

30 Cyprian of Carthage, Epistle to Father Stephanus, LXVI, 4.
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Cyprian and the African Synod drafted?! a letter encouraging the priests into greater care
for their sheep. They faced severe hardship and persecution, resulting in many lost sheep, who
were unable to stand up to the persecution. The practice of refusing to accept the lapsed>? back
into the fold, Cyprian called “cruel hardness” and “denying peace”. Accepting them back into the
fold, usually with a term of penitence, Cyprian called pastoral care and paternal mercy.

“If a man forsakes everything that he has, dwelling in hiding-places and in
solitude, what if he shall fall by chance among thieves, or die in fever and in
weakness? Will it not be charged to us that so good a soldier, who has forsaken all
that he has, leaving his house, his parents, and his children (Matthew 19:29), has
preferred to follow his Lord, but dies without peace and without communion?

Either inactive negligence or cruel hardness will be ascribed to us in the Day of

Judgment. Pastors though we are, we have not been willing to take care of the

sheep trusted and committed to us in peace, or to arm them in battle. We hope that

this charge will not be brought against us by the Lord, ‘You feed on the milk, clothe

yourself with the wool, and kill them that are fattened; but you do not feed My

flock. The weak you have not strengthened, the sick you have not healed, the

broken you have not bound up, those driven away you have not brought back, the

lost you have not sought. My sheep were scattered because there was no shepherd;

and they became food to all the beasts of the field; no one searched for or sought

after them. Thus said the Lord, Behold, I am against the shepherds, and I will

require my flock at their hands, and cause them to cease from feeding the flock.

The shepherds shall feed themselves no more; for I will deliver the sheep from their

mouth; I will feed the shepherds with judgment’” (Ezekiel 34:3-6, 10, 16 LXX).

“The sheep committed to us by the Lord will be demanded back from our
mouth, when we deny peace, when we give them human cruelty rather than divine
and paternal love. We have determined this by the suggestion of the Holy Spirit
and the admonition of the Lord, conveyed by many clear visions. The enemy is
shown to be at hand. We need to gather within the camp the soldiers of Christ, to
examine the cases of each one, and to grant peace to the lapsed, and to furnish arms
to those who are about to fight. This, we trust, will please you in contemplation of
the paternal mercy. But if there is any one of our colleagues who thinks that peace
should not be granted to our brothers and sisters, he shall give an account to the
Lord in the Day of Judgment, either of his grievous rigor or of his inhuman
hardness.”

Cyprian received®® a letter from the Bishops of Rome during a particularly intense
persecution of Carthage by Decius in c. 250 AD, where Cyprian had fled for his life. During his
year of concealment Cyprian wrote many letters to the clergy at Rome and at Carthage. This letter
from Rome was a reminder that the Bishop’s job is a shepherd of the flock in good times and in
bad. The Bishop especially needs to encourage those brethren facing death and martyrdom (which
Cyprian was doing from his place of hiding).

31 Cyprian of Carthage, Epistle to Father Cornelius, LIII, 4-5.

32 The “lapsed” were those who succumbed under intense persecution into denying Christ. There were some in the
Church that felt that the “lapsed” should be excommunicated because they denied Christ. Others like Cyprian
and all the African Bishops who drafted this letter felt that the “lapsed” should be treated like lost sheep.

33 Cyprian of Carthage, Epistles, II, 1-2.
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“We who are placed in the place of a shepherd keep watch over the flock.
If we are found neglectful, it will be said to us, as it was said to our predecessors
also, that ‘we have not sought that which was lost, and have not brought back the
one driven away, and have not bound up that which was broken, but have fed on
the milk, and been clothed with the wool’ (Ezekiel 34:3-4 LXX). The Lord
Himself, fulfilling what had been written in the Law and the Prophets, teaches, ‘I
am the good shepherd. The good shepherd gives His life for the sheep. But a
hireling, he who is not the shepherd, one who does not own the sheep, sees the wolf
coming and leaves the sheep and flees; and the wolf catches the sheep and scatters
them’ (John 10:11-12). To Simon, too, He speaks, ‘Do you love Me? Peter
answered, You know that I love You. He said to him, Feed my sheep’ (John 21:17).
We know that this saying arose out of the very circumstance of Peter’s withdrawal,
and the rest of the disciples did likewise.”

“We are unwilling, beloved brethren, that you should be found hirelings,
but we desire you to be good shepherds, since you are aware that no slight danger
threatens you if you do not exhort our brethren to stand steadfast in the faith. The
brotherhood needs to be rooted out of those who rush headlong into idolatry. We
exhort you to do this not in word only. You will be able to ascertain from very
many who come to you from us, that we both have done and still do all these things
ourselves with great worldly risk. We have before our eyes the fear of God and
eternal sufferings rather than the fear of men and a short-lived discomfort. We do
not forsake the brethren, but exhort them to stand firm in the faith, and to be ready
to go to be with the Lord.”

“The Church stands in faith, although some have been driven to fall by
terror of persecution, whether they were persons of eminence, or they were afraid,
when seized, with the fear of man. These, however, we did not abandon, although
they were separated from us, but exhorted them, and continue to exhort them, to
repent, if in any way they may receive pardon from Him who is able to grant it. If
we deserted them, they might become worse.”

The Church Fathers Interpret the Scriptures on “the Lost”

Let us consider what some of the well-known Church Fathers have had to say about “the
lost”.

Tertullian stated®* that the lost have been allowed to proceed to their condition in order that
the grace of God may be revealed.
“We know by experience the goodness of God; from Christ we learn that
He is the only God, and is very good. He requires from us love to our neighbor
after love to Himself, in order that He will Himself do that which He has
commanded. He will love the flesh which is so very closely and in so many ways
His neighbor. He will love it, although infirm, since His strength is made perfect
in weakness. He will love it although disordered, since ‘Those who are well have
no need of a physician, but those who are sick’ (Luke 5:31). He will love it although
not honorable, since ‘we bestow greater honor on those members of the body that

34 Tertullian, On the Resurrection of the Flash, 11, vi, 9.
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we think are less honorable’ (1 Corinthians 12:23). He will love it although ruined,
since ‘The Son of Man has come to seek and to save that which was lost’ (Luke
19:10). He will love it although sinful, since He says, ‘I desire rather the salvation
of the sinner than his death’ (Ezekiel 18:23 loosely). He will love it although
condemned, for says He, ‘I will strike down, and I will heal’ (Deuteronomy 32:39).
Why reproach the flesh with those conditions which wait for God, which hope in
God, which receive honor from God, which He aids? If such casualties as these
had never happened to the flesh, the bounty, the grace, the mercy, and all the
beneficent power of God, would have had no opportunity to work.”

Athanasius of Alexandria stated® that Christ sought to elevate the understanding of the
lost to recognition above that of animals and fools. One who is lost can’t just listen in order to be
saved; he also has to follow through with corresponding deeds.

“Christ the Word, the lover of mankind, came that He might seek and find
that which was lost. He sought to restrain people from the folly of being hearers
only and not doers of the Commandments of our Lord. Since evil doers have
deprived themselves, He cries out and says, ‘Don’t be like the horse or like the
mule, which have no understanding, which must be harnessed with bit and bridle’
(Psalm 32:9). Thus, being changed into the likeness of fools, they fell so low in
their understanding, that by their excessive reasoning, they even likened the Divine
Wisdom to themselves, in their own abilities. Therefore, ‘professing to be wise,
they became fools, and changed the glory of the incorruptible God into an image
made like corruptible man, birds, four-footed animals, and creeping things.
Therefore God gave them over to a debased mind, to do those things which are not
fitting’ (Romans 1:22-23, 28). They did not listen to the prophetic voice that
reproved them, ‘To whom then will you liken God; what likeness will you compare
to Him?’ (Isaiah 40:18) David prayed concerning such as these, ‘Those that make
the idols are like them, as well as all those who put their trust in them’ (Psalm
115:8). Being blind to the truth they looked on a stone as if it were God; like
senseless creatures, they walked in darkness. The prophet cried, ‘They hear, but
they do not understand; they see, but they do not perceive; for their heart has grown
insensitive, and their ears hear with difficulty’” (Isaiah 6:9 OSB LXX).

Gregory of Nyssa addressed* a heresy of Eunomius that stated that only half of man — his
body — was lost, not his soul. Gregory shows that both soul and body are lost and then saved, but
not necessarily at the same time.

“Their impiety concerning the Incarnation states that Christ only saved half

of man, not the whole man; i.e. only the body. Their object is to show that some

statements, which our Lord utters in his humanity, have issued from the Godhead

Itself. The sacred Scriptures do not say that Christ took on Himself flesh only

without a soul. The Lord came ‘to seek and to save that which was lost” (Luke

19:10). Now it was not just the body, but the whole man, soul and body, that was

lost. More exactly, the soul was lost first. For disobedience is a sin, not of the

body, but of the will; and the will properly belongs to the soul, from which the

35 Athanasius of Alexandria, Festal Letters, 11, 3.
36 Gregory of Nyssa, Against Eunomius, I, 13.
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whole disaster of our nature had its beginning. In Eden, God had threatened that if
Adam and Eve should eat of the forbidden fruit, death would follow the act. The
condemnation of man was twofold: death affects each part of our nature: body and
soul. The death of the body consists in loss of sense and the decay of the body.
‘The soul that sins shall die’ (Ezekiel 18:20). Sin is alienation from God, Who is
the true and only life. The first man lived many hundred years after his
disobedience, and yet God did not lie when He said, ‘In the day that you eat of it
you shall surely die’ (Genesis 2:17). In Adam’s alienation from the true life, the
sentence of death came on him that same day; after this, at a much later time, the
bodily death of Adam occurred. He Who came that He might seek and save that
which was lost, that which the shepherd in the parable calls the sheep, both finds
that which is lost and carries home on His shoulders the whole sheep, not just its
skin. He desires to make the man of God complete, united to the Deity in body and
in soul. He Who was in all points tempted like we are, yet without sin, left no part
of our nature which He did not take on Himself.”

Tertullian phrased it differently; he noted?’ that man’s soul is immortal, while it is his flesh
that dies and is subject to destruction. Salvation then affects man’s flesh, not his soul. By saving
man’s flesh, the entire man will be saved.

“Christ said He came to ‘to seek and to save that which is lost’ (Luke 19:10).
What do you suppose it is that is lost? It is the entire man, not just a part of him.
In fact, since the transgression which caused man’s ruin was committed by the
instigation of the soul from lust, it has marked the entire man with the sentence of
transgression, and has therefore made him deserve perdition. He can be wholly
saved, since he has by sinning been wholly lost. The sheep (of the parable) was
‘lost’ bodily; its recovery is also made bodily. Body as well as soul makes up the
entire animal, which was carried on the shoulders of the Good Shepherd; we have
here unquestionably an example how man is restored in both his natures. Otherwise
the devil can be understood to be stronger for injuring man, ruining him wholly,
and God must be comparatively weak, since He does not relieve and help man in
his entire state.”

“Paul suggests that ‘where sin abounded, grace abounded much more’
(Romans 5:20). How can man be regarded as saved, if he is lost in the flesh, but
saved as to his soul? We understand the soul’s immortality as to believe it ‘lost’,
not in the sense of destruction, but of punishment, that is, in hell. If this is the case,
then it is not the soul which salvation affects, since it is ‘safe’ already in its own
nature by reason of its immortality. Rather salvation affects the flesh, which, as all
readily allow, is subject to destruction. Man will therefore be saved in the substance
in which he does not perish, and yet obtain salvation in that in which he does perish.
You have then the restoration of the entire man, inasmuch as the Lord purposes to
save that part of him which perishes, while man will not lose that portion which
cannot be lost.”

Zacchaeus in the Years after Pentecost

37 Tertullian, On the Resurrection of the Flesh, 11, vi, 34.
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According to tradition®®, Zacchaeus accompanied the Apostle Peter on his travels for a
while and was later ordained Bishop of Caesarea in Palestine. After the death of Zacchaeus in the
late 40’s AD, Cornelius (Acts 10:1-4) was ordained*® Bishop of Caesarea in Zacchaeus’ place.
Little else is known about him except that he died in peace in Caesarea.

In the years between Deacon Philip’s conversion of the Samaritans (Acts 8:5-8) and Peter’s
escape from prison (Acts 12:1-11), or between 32 and 44 AD, Zacchaeus was with the Apostle
Peter at least part time according to tradition*’. He was present in Caesarea for the Apostle Peter’s
debate*! with the infamous heretic Simon Magus (Acts 8:9-20), where Barnabus, Clement of Rome
and Clement’s brothers Nicetas and Aquila were also present.

Rufinus of Aquilea, in translating the Recognitions of Clement of Rome, stated*’ that the
Apostle Peter ordained many Bishops during his lifetime to govern cities in which he lived. In
Caesarea, for example, Peter ordained Zacchaeus as Bishop of Caesarea while Peter was living
there.

“Clement of Rome wrote a letter to James the Lord’s brother, giving an account of the
death of Peter, saying that Peter had left him as his successor, as ruler and teacher of the Church.
Linus and Cletus were Bishops of the city of Rome before Clement. How then, some men ask,
can Clement in his letter to James say that Peter passed over to him his position as a Church-
teacher? The explanation is as follows. Linus and Cletus were Bishops in the city of Rome before
Clement, but this was in Peter’s life-time; that is, they took charge of the Episcopal work, while
he discharged his duties as an Apostle. He is known to have done the same thing at Caesarea;
though he was himself on the spot, yet he had at his side Zacchaeus whom he had ordained as
Bishop. Thus we may see how both things may be true; namely how Linus and Cletus stand as
predecessors of Clement in the list of Bishops, and yet how Clement after the death of Peter became
his successor in the teacher’s chair.”

33 http://ocafs.oca.org/FeastSaintsViewer.asp?SID=4&ID=1&FSID=148976

3 Roberts and Donaldson, “Constitutions of the Holy Apostles”, VII, iv, 46, in Ante-Nicene Fathers, Volume 7.

40 Roberts and Donaldson, “Constitutions of the Holy Apostles”, V1, ii, 8, in Ante-Nicene Fathers, Volume 7.

41 For more details about Peter’s encounters with Simon Magus, see Mark Kern, Simon Magus the Heresiarch, St
Athanasius Press, Goleta, CA, 2004

42 Rufinus of Aquilea, Preface to the Books of Recognitions of Clement of Rome.
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HIERARCHS
Rightly Dividing the Word
Representing the High Priest
Shepherds in the Church

Hierarchs in the Church
December 6, 12, 2021; January 17, 18, 20, 25, 27, 30 2022
Revision C
GOSPELS: Matthew 5:14-19
Luke 6:17-23
John 10:9-16

EPISTLES: Hebrews 7:26-8:2
Hebrews 13:7-16
Hebrews 13:17-21

The above Gospel and Epistle lessons are used for the Feast Days of eight well-known 4th
and 5th Century Hierarchs as shown in Table 1. The Gospel lessons listed are used often in the
West for many different occasions, especially around Easter and Epiphany. The Epistle lessons
are not very commonly used in the West, however.

TABLE 1
EIGHT 4% — 5" CENTURY HIERARCHS

NAME YE FEAST OFFICE EPIS GOS
AR DAY TLE PEL

S
John Chrysostom | 347-407 Nov. 13* Patriarch Constantinople | Heb. 7:26-8:2 | John 10:9-16
Nicholas of Myra -343 Dec. 6t Archbishop Myra Heb. 13:17-21 | Luke 6:17-23
Spyridon -348 Dec. 12t Bishop of Tremythous Eph. 5:8-19 John 10:9-16
Basil the Great 330-379 Jan. 1* Archbishop Caesarea Heb. 13:17-21 | Matt. 5:14-19
Antony 251-356 Jan. 17 Monk & Teacher Heb. 13:17-21 | Luke 6:17-23
Athanasius 296-373 Jan. 18" Patriarch Alexandria Heb. 13:7-16 Matt. 5:14-19
Cyril -444 Jan. 18™ June 9" | Patriarch Alexandria Heb. 13:7-16 | Matt. 5:14-19
Gregory 319-389 Jan. 25* Patriarch Constantinople | Heb. 7:26-8:2 | John 10:9-16

* Also January 30 along with Gregory, Chrysostom and Basil.

Appendix I is a brief biography of the above seven hierarchs. Athanasius and Gregory are
commonly called Archbishop instead of Patriarch. The term “Patriarch” wasn’t used until the 5th
Century. Appendix II is a summary of the Old Testament readings for Vespers before the Feast
Days of the seven hierarchs. As one can see from Appendix II, considerable readings are chosen
from the wisdom literature of Solomon. The implication here is that whether a person is one of
the seventy elders under Moses, or the King of Israel, or a hierarch in the Church, one needs the
wisdom of God to rule well.
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Rightly Dividing the Word

December 6, 12, 2020; January 17, 18, 20, 25, 27, 30 2021
Revision C

Gospel: Matthew 5:14-19, Luke 6:17-23

This Gospel lesson is also used in the Orthodox lectionary for the Sunday of the Fathers of
the 1st Six Ecumenical Councils in mid July (q.v.), and is commonly used on other occasions in
the Western lectionaries.

In these Gospel lessons and verses preceding and following are a number of illustrations
that have been applied to the Fathers of the Church first, and also to all of us. For example:
e Salt
e Light from a lamp on a lamp stand
A city on a hill
Preserving the Lord’s Commandments
Teaching men to adhere to the Lord’s Commandments
Rightly dividing the Lord’s Commandments to apply to men’s lives.

Salt and Saltiness

The first illustration is one of salt and saltiness. From Matthew’s account, it is not clear
whether Jesus is talking to His disciples or to the multitudes (compare Matthew 5:1). From Mark’s
and Luke’s accounts, He seems to be speaking primarily to His disciples (Mark 9:50, Luke 14:33-
35). And the connotation of salt in this context goes further than just the taste of food.

Salt in ancient times was valuable and was an important commodity in trade. Besides
seasoning food, it was also used to keep food from spoiling in the absence of refrigeration. In all
the sacrifices offered to the Lord, salt had to be present (Leviticus 2:13). The significance of this
was that nothing rotting or putrefying was to be offered to the Lord.

The recipient of the animal sacrifices (after they were offered) and of the tithe, were the
priests and Levities. They had no inheritance and owned no land like the other twelve tribes since
the Lord was their inheritance (Numbers 18:20-24). The term used to describe the priests’ and
Levities’ portion was called a “covenant of salt” (Numbers 18:19; 2 Chronicles 13:5). In this
aspect, salt took on the implication of unbending truthfulness and lack of corruption.

In our Gospel lesson, this has strong implications, especially as applied to the Fathers of
the Church. Matthew 5:13 reads literally, “You are the salt of the earth; but if the salt becomes
foolish (or moronic), by what shall it be salted? It has no longer strength for anything but to be

thrown out and be trampled underfoot by men.” From the context as applied to Jesus’ disciples
Copyright © Mark Kern 2001
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(and their followers as the pillars of the Faith), this verse has strong things to say regarding the
Fathers of the Church.

John Chrysostom (4th Century) commented on this exchange between the Lord and His
disciples as follows:

““Think not then,” He says, ‘that you are drawn on to ordinary conflicts, or
that for some small matters you are to give account. You are the salt of the earth.
When then? Did they restore the decayed? By no means; for neither is it possible
to do any good to that which is already spoiled, by sprinkling it with salt. This
therefore they did not. But rather, what things had been before restored, and
committed to their charge, and freed from that ill savor, these they then salted,
maintaining and preserving them in that freshness, which they had received of the
Lord. For that men should be set free from the rottenness of their sins was the good
work of Christ; but their not returning to it again any more was the object of these
men’s diligence and travail. See how by degrees He indicates their superiority to
the very prophets? In that He says they are teachers, not of Palestine, but of the
whole world?” (Homily xv on Matthew 5).

If the Fathers of the Church (both in ancient times and in the present times) adhere to
unbending truthfulness and are morally straight, the whole earth will tend in that direction also. If
they don’t, they’re worse than useless. Salt that’s thrown out can’t be put where anything is
growing (Luke 14:35) because it alters the pH of the soil (acid/alkali balance) and inhibits growth.
(That’s why crops can’t be irrigated with sea water). The only place to put it is on roads or paths
where nothing is supposed to grow.

Chrysostom continues:

“Be not then impatient, as though my sayings were too burdensome. For
while it is possible for others who have lost their savor to return by your means,
you, if you should come to this, will with yourselves destroy others also. So that
in proportion as the matters are great, which you have put into your hands, you need
so much the greater diligence. For other men, though they fall never so often, may
possibly obtain indulgence: but the teacher, should this happen to him, is deprived
of all excuse, and will suffer the most extreme vengeance. Thus, lest at the words,
‘when they shall revile you, and persecute you, and say all manner of evil against
you,’ they should be too timid to go forth: He tells them, ‘unless you are prepared
to combat with all this, you have been chosen in vain.” For it is not an evil report
that you should fear, but lest you should prove partners in hypocrisy. For then,
“You will lose your savor, and be trodden under foot’: but if you continue sharply
to brace them up, and then are evil spoken of; rejoice; for this is the very use of salt,
to sting the corrupt, and make them smart. And so their censure follows of course,
in no way harming you, but rather testifying your firmness. But if through fear of
it you give up the earnestness that becomes you, you will have to suffer much more
grievously, being both evil spoken of, and despised by all. For this is the meaning
of trodden under foot” (Ibid.).
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In other words, If the Lord’s disciples don’t adhere to unbending truthfulness and righteousness,
they will be trodden under foot.

The Light of the World

The Gospel lesson continues on this theme to indicate that the salt of the earth is also the
light of the world. One doesn’t light a lamp (i.e. an oil burning lamp) and put it under a basket;
one puts it on a lamp stand. In Revelation 1:11-20 the seven Churches in Asia to whom the Apostle
John addressed chapters 2 and 3 are referred to as seven lamp stands. They were the light of that
part of the world. Yet they each had something that they needed to repent of and correct. And if
they didn’t do so, John said that their lamp stand would be removed from its place (Revelation
2:5). These are the things that the Church Fathers were very much involved with. Chrysostom
pointed out that they were to be the light of the world; not of one nation, not of twenty states, but
of the whole inhabited earth (Ibid.).

A lamp set on a lamp stand, like a thriving Church in its own region of the world, is a city
set on a hill (Matthew 5:14). It’s not easy to hide a thriving Church because people see their good
works and glorify our Father in Heaven (Matthew 5:16). Chrysostom wrote:

“Again, by these words He trains them to strictness of life, teaching them to
be earnest in their endeavors, as set before the eyes of all men, and contending in
the midst of the amphitheater of the world. ‘For look not to this,” He says, ‘that we
are now sitting here, that we are in a small portion of one corner. For you shall be
as conspicuous to all as a city set on the ridge of a hill, as a candle in a house on the
candlestick, giving light’ ““ (Ibid.).

The Beatitudes and the Commandments

The term “beatitude” comes from the Latin word for blessedness: beatitudo. The
beatitudes of Luke 6 were part of the “Sermon on the Plain”, where Jesus came down from a
mountain (or high hill) and stood on a level place to teach (Luke 6:17). The place He came down
from may have been the mountain where He taught the “Sermon on the Mount” (Matthew 5:1),
since the two accounts occurred about the same time of year. The subject matter of Luke’s account
are very similar to the Beatitudes taught in Matthew 5:3-12. Table II compares the Beatitudes in
Luke to those in Matthew. John Chrysostom also contrasted them with some of the Lord’s
Commandments that the Lord “rightly divided” as described in Matthew 5, 6 and 7. For example,
the Beatitudes address the humble (i.e. the poor in spirit) and the meek among other things; the
Commandments address the opposite quality in mankind: anger and arrogance respectively. The
Beatitudes address the reward for those who do right while the Commandments address the
punishment for those who neglect or set aside the Lord’s Commandments.
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TABLE 11
BEATITUDES verses COMMANDMENTS

VIRTUE BEATIT BEATIT REWAR | VICE COMMAN PUNISH
UDE UDE D DMENT MENT
Matthew S Luke 6 Matthew 5-7
HUMILITY Blessed are the poor | Blessed are the poor | Kingdom of Heaven | ANGER Do not murder; do not | Judgment (v.21)
in spirit (v.3) (v.20) be angry (5:21). Pray,
fast, give alms in secret
(6:1-18)
MEEKNESS Blessed are the meek Inherit the earth ARROGANCE Do not call brother a | Hell fire (v.22)
(v.5) fool (5:22)
RIGHTEOUSNESS Blessed are the ones Blessed are the ones | Be satisfied REVENGE Love enemies: “Golden | Same as tax
hungering & thirsting | hungering now Rule” (5:38-48) collectors (5:46, 47)
for righteousness (v.21)
(v.6)
MERCY Blessed are merciful Obtain mercy GREED Forgive others. Don’t No forgiveness from
.7 lay up treasure on earth | God (6:15). Body
(6:19); one can’t serve | full of darkness
God & mammon (6:24) | (6:23)
PURITY Blessed are pure in See God LUST Do not commit Cast into hell (5:29,
heart (v.8) adultery; do not lust 30)
(5:27-32)
RECONCILIATION | Blessed are the Called sons of God UNFORGIVING | Be reconciled quickly; Debtor’s prison; no
peacemakers (v.9) agree with adversary forgiveness from
(5:23-26) God (5:24-26)
MOURNING Blessed are those Blessed are those Comforted; will BLAMING Don’t judge others (7:1- | Our judgment
who mourn (v.4) who weep now laugh then 6) measured back to us
(v.21) (7:2)
STEADFASTNESS Blessed are those Kingdom of heaven | CAPITULATION | Enter by narrow gate; Destruction (7:13)
persecuted for avoid broad way (7:13-
righteousness (v.10) 14)
TRUSTING Reviled, denounced Blessed are you Same as the WORLDLINESS | Don’t worry about Same as Gentiles
falsely for Christ’s when hated for prophets food, clothing & shelter | (7:32)

Name (v.11)

Christ’s sake (v.22)

(6:25-34)
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Rightly Dividing the Lord’s Commandments

On many Sundays in the Orthodox lectionary, we see a pattern focusing on the basics of
the Christian Faith. One common thread on those Sundays is the Lord’s Commandment (called
the Greatest Commandment) which is “Love the Lord your God with all your heart, soul and
strength and your neighbor as yourself”. This was used as a creed in the 1st Century Synagogue
worship, is fundamental to the Old Testament Law (Deuteronomy 6:5; Leviticus 19:18) and on
this simple commandment hang all the Law and the Prophets (Matthew 22:36-40, Matthew 7:12).
The Ten Commandments represent further detailing of the implications of the Greatest
Commandment. Yet as Matthew 5:18 states: “Till heaven and earth pass away, one yod (smallest
Hebrew letter) or one piece of a Hebrew letter will by no means pass from the Law till all is
fulfilled”. Thus, the Greatest Commandment (and the Ten Commandments) has not been tossed
overboard just because we’ve received Grace and the Holy Spirit (compare Romans 6:15ff).
Instead, it has been clarified.

All this aptly applies to the Fathers of the Church, since they are the ones that are charged with
preserving, teaching and rightly dividing the Lord’s Commandments. “Whoever does (these
commandments) and teaches them shall be called great in the Kingdom of Heaven” (Matthew
5:19).

The Twelve Apostles and the Church Fathers have had to continue rightly dividing the
Lord’s commandments ever since. For example, at the Council of Jerusalem (Acts 15), they had
to rightly divide the Word of God being revealed to the Gentiles. Obviously some changes were
needed once Israel ceased to exist as a sovereign nation - which the Lord knew was coming. Also,
once He, as the Lamb of God, was offered as the perfect sacrifice once for all, some changes in
Mosaic Law rituals were needed also. The way this breaks down is thus: we do not quit offering
sacrifices; it just takes different forms. For example, we offer the sacrifice of praise to God, that
is the fruit of our lips (Hebrews 13:15). And we present our own bodies as a living sacrifice
similar to the whole burnt offering (Romans 12:1). The Epistle lesson for the 6th Sunday after
Pentecost goes into this in more detail.

In Matthew 5, the Lord gave examples on how the Mosaic Law should be “rightly divided”;
these are summarized in Table III. Each of the expansions or clarifications of the Law in Table I1I
leads one in the direction of loving the Lord our God with all our heart, soul and strength and our
neighbor as ourselves. Looking at each of these in more detail:

Murder: Most Christians today would agree that it’s wrong to murder, to commit adultery and to
lie under oath. Except for adultery, there’s even civil penalties for doing so. But few Christians
today understand that refusal to reconcile with one’s brother is akin to murder. This is why the
Fathers of the Church set up the Embrace of Peace before the Lord’s Supper to guard against this.

803



TABLE III
THE MOSAIC LAW - RIGHTLY DIVIDED

COMMANDMENT

RIGHTLY DIVIDED

Do not murder
(6™ of 10 Commandments)

Anger at or ridicule of one’s brother or refusal
to reconcile is equivalent to murder (Matthew
5:21-26)

Do not commit adultery
(7™ of 10 Commandments)

Lust of the eyes and divorcing one’s spouse is
equivalent to adultery (Matthew 5:27-53)

Do not lie under oath
(9™ of 10 Commandments)

Do not lie at all; oaths are irrelevant (Matthew
5:33-37; James 5:12)

Just recompense for various evils
(eye for eye, etc.)

Do not resist an evil person but be generous to
him (Matthew 5:38-42)

Hate and maintain distance from treacherous
arch-enemies that persecuted Israel

Love your enemies and bless those who curse
you (Matthew 5:43-48)

Adultery: Similarly with adultery, which is so common place today. Many Christians today have
great difficulty guarding their hearts against the lust broadcast by the media. To counter this, the
Church Fathers encourage us to fast with the eyes as well as the stomach at the various Church
fasts. [See Gospel lesson for the 3rd Sunday after Pentecost which speaks of the eye as the lamp

of the body.|

An Eye for an Eye: The aspects of the Mosaic Law referred to in Matthew 5:38-48 applied largely
to Israel as a nation, but came to be used in personal relations also. For example, the expression
“eye for an eye, tooth for a tooth” referred to Old Testament justice and appears three times in the

Pentateuch:

“Eye For Eye” Reference

Circumstances in Reference

Innocent bystanders
Exodus 21:22-25

If a pregnant woman was injured by two men fighting, the
one who caused the injury was penalized according to her
injury or her child’s injury.

Injuring one’s neighbor
Leviticus 24:19-30

A man who maliciously injured his neighbor was penalized
by the same wounds.

False witnesses
Deuteronomy 19:16-21

If a man falsely accused his neighbor of a crime, the penalty
he sought for his neighbor was applied to the accuser.

These are not necessarily bad laws, but they are impractical to enforce if Israel doesn’t exist as a

nation.
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Arch-enemies: Similarly with regard to the treacherous arch-enemies of Israel: Ammon and
Moab (Deuteronomy 23:3-6). These two countries derived from Lot through incest with his two
daughters (Genesis 19:30-38) and they had hired the Prophet Baalam to curse Israel in the
wilderness. Not to be treated the same were Edom (descendants of Esau) because he was a brother
and Egypt because Israel was an alien in his land (Deuteronomy 23:7-8). This also does not apply
if Israel doesn’t exist as a nation.

However, the Church has become the Israel of God (Galatians 6:16). Paul spoke about
how he and those Apostles with him were always carrying about in their bodies the dying of Jesus
(2 Corinthians 4:10). They were afflicted, persecuted, struck down, etc., such that their being
delivered over to death worked life in the church (2 Corinthians 4:9-12). Matthew 5:38-48 says
the same thing, and this has especially applied to the Fathers of the Church over the last 2000
years.
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Representing the High Priest
December 6, 12, 2020; January 17, 18, 20, 25, 27, 30 2021
Revision C

Epistle: Hebrews 7:26-8:5

The Lord had given to the Twelve “the keys to the Kingdom of Heaven: Whatever they
bind on earth shall be, having been bound in heaven; and whatever they loose on earth shall be,
having been loosed in heaven” (Matthew 16:19). Thus if one brother should sin against another,
if they cannot resolve their differences they can take it to the Church. If the brother who was
sinning “refuses to hear the Church, he was to be treated like a heathen and a tax collector; for
whatever the Church binds on earth shall be having been bound in heaven, and whatever the
Church looses on earth shall be having been loosed in heaven” (Matthew 18:18, see also John
20:23). Thus the Body of Christ, the Church, represents the Head of the Body in carrying out the
Commandments of her Lord. By “commandments” here is meant every word that proceeds from
the mouth of God, and is not limited to ten in number. In this way “man does not live by bread
alone, but by every word that proceeds out of the mouth of God” (Deuteronomy 8:3, Matthew 4:4,
John 4:32-38).

The Fathers of the Church are the successors to the Twelve Apostles in this role of binding
and loosing. And it goes farther than just judging between one brother and another. There is also
an aspect where the hierarchs of the Church stand before God like the High Priest in the Old
Covenant offering the gifts and sacrifices.

The Epistle text states, “We have such a High Priest (i.e. Christ) who is seated at the Right
Hand of the Throne of the Majesty in the heavens, a minister (Greek: leitourgos = liturgist) of the
holy things and of the true Tabernacle which the Lord erected and not man” (Hebrews 8:1,2). John
Chrysostom pointed out that one who is seated does not minister but only one who stands. This
therefore means that Christ in His Deity is seated at the Right Hand of the Father (the Majesty),
but in His humanity, He ministers (Homily xiv on Hebrews 8).

In this function, He is holy, innocent, undefiled and separate from sinners and does not
need to offer up sacrifices for His own sins or for the people, having done this once for all (Hebrews
7:26, 27). But there are other sacrifices besides a sacrifice for sin. For example, under the Old
Covenant there were :

Sin Offerings Freewill
Offerings
Trespass Offerings | Peace Offerings
Burnt Offerings Thank Offerings
Meal Offerings Drink Offerings

Just because the sin offering has been made once for all does not mean all the others cease also.

Copyright © Mark Kern 2001
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Paul encouraged the Romans to present their bodies a living sacrifice, holy, acceptable to God,
which was their reasonable service (Romans 12:1). This is equivalent to the burnt offering as were
the things sent to Paul by the Philippians at the hand of Epaphroditus (Philippians 4:18). Paul
encouraged the Hebrews to offer the fruit of their lips as a Thank Offering (Hebrews 13:15). And
he said that he was being poured out as a Drink Offering just prior to his martyrdom (2 Timothy
4:6). For more discussion on “sacrifice” in the Church, see the Epistle lesson for the 6th Sunday
after Pentecost.

The Epistle text goes on to say that the priests on earth “who offer the gifts according to
the Law serve a copy and shadow of the heavenly things” (Hebrews 8:4, 5). Of this, Chyrsostom
said, “What are the heavenly things he speaks of here? The spiritual things! Although they are
done on earth, they are worthy of the Heavens. For when our Lord Jesus Christ lies slain (as a
sacrifice), when the Spirit is with us, when He who sits on the Right Hand of the Father is here,
when sons are made by the Washing (i.e. baptism), when they are fellow-citizens of those in
Heaven, when we have a country and a city and a citizenship there, when we are strangers to things
here, how can all these be other than heavenly things? Do not we also who are below utter in
concert the same things which the divine choirs of bodiless powers sing above? Is not the altar
also heavenly? It has nothing carnal, but all spiritual things become the offerings. The sacrifice
does not disperse into ashes or into smoke or into steamy vapor; it makes the things placed there
bright and splendid. How again can the rites which we celebrate (i.e. the Eucharist) be other than
heavenly?” (Ibid.). Chrysostom went onto say that “the Church is heavenly and is nothing else
than heaven” (Ibid.).

All this means that those in the Church who serve at the altar have a responsibility before

God regarding the offerings brought by the people. And the hierarchs in the Church have a role
similar to the High Priest in the Old Covenant
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Shepherds in the Church
December 6, 12, 2020; January 17, 18, 20, 25, 27, 30 2021
Revision C

Gospel: John 10:1-16

In John 10, Jesus described Himself as the Good Shepherd. Some characteristics of the
Good Shepherd are:
He enters the sheepfold by the door (v.2)
The doorkeeper opens to Him (v.3)
He leads His sheep out of the sheepfold (v.4)
His sheep follow Him (vv.4,5)
He gives His life for the sheep (v.11)
He does not run when the wolf comes (vv.12,13)
He knows His sheep and they know Him (v.14)
He has other sheep that He needs to bring also to make one flock with one Shepherd (v.16).

He also calls Himself the door to the sheepfold (vv.7,9). Chrysostom stated that when He
cares for us, the sheep, He calls Himself a shepherd; when He brings us to the Father, He calls
Himself a door (Homily LIX on John 10). Another aspect of Christ being the door to the sheepfold
comes from shepherding tactics in the ancient Middle East. Sheepfolds were often enclosures
made of stone walls topped with thorns. At night, the shepherd himself would often bed down
across the only entrance to the sheepfold, his body then being the “door” to the sheepfold (Gower,
New Manners and Customs of Bible Times, p. 140).

Those not entering the sheepfold by the door are thieves and robbers (vv.1,8). Chrysostom
said of this: “Observe the marks of a robber: (1) that he does not enter openly; (2) that he does not
enter according to the Scriptures, for this is the ‘not by the door’. Here also He refers to those who
had been before and to those who should be after Him: Antichrist (1 John 2:18, 22; 4:3) and the
false christs (Matthew 24:24, Mark 13:22), Judas and Theudas (Acts 5:36) and whatever others
there have been of the same kind. And with good cause He calls the Scriptures ‘a door’, for they
bring us to God and open to us the knowledge of God; they make the sheep, they guard them, and
do not allow the wolves to come in after them (Ibid.).

On the other hand, Christ was always referring to the Scriptures, because they testified of
Him (John 5:39). He called Moses as a witness to what He said, but the Jewish leaders didn’t
really believe Moses; they just gave lip service to him (John 5:43-47; 7:18-24). Chrysostom made
a case for Moses as the doorkeeper to the sheepfold (Ibid.). Similarly Christ called the Prophets
as witnesses (John 6:45, Luke 24:25, 18:31, 13:28-34, 11:47-51), but they wouldn’t believe them
either.

The Scribes and Pharisees “climbed up some other way” (v.1) to get into the sheepfold.
They interpreted the Law such that they could avoid honoring their father and mother (Matthew
15:3-6) and taught as doctrines the commandments of men (Matthew 15:9, Isaiah 29:13 LXX).

They did not keep the Law and sought to murder Jesus who did (John 7:19).
Copyright © Mark Kern 2001
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Judas and Theudas were referred to by Gamaliel as some nationalist-minded revolutionaries who
were caught, executed and had their followers dispersed (Acts 5:36-37). These did not enter by
the door either, and when they were dead, people quit believing in them. Jesus, on the other hand,
did not advocate a revolt and when the people wanted to make Him king, He departed (John 6:15).
When they tried to corner Him about paying tribute to Caesar, He said to pay it (Matthew 22:17-
22, 17:24-27). He taught consistently that His Kingdom was not of this world, and if it were, His
servants would fight (John 18:36, Matthew 26:51-53).

Continuing with the analogy of the sheepfold, it was common for a shepherd to know each
sheep and to call each sheep by name. The sheep were given names by the shepherd based on one
of the individual sheep’s characteristics. In this way, a shepherd could be caring for more than
one flock and could easily separate them when called upon to do so (Gower, Ibid., p. 141). The
sheep also recognize the voice of the shepherd and are comfortable with him. They don’t follow
just anyone’s voice (John 10:5).

Epistle: Hebrews 13:7-21

This Epistle reading from Hebrews begins: “Remember those leading you who spoke to
you the Word of God, looking at the outcome of their conduct, imitate their faith” (Hebrews 13:7).
Those leading the sheep are mentioned again: “Obey those leading you and submit to them, for
they watch out for your souls as those who must give account; that they may do this with joy and
not with groaning, for that would be profitless to you” (Hebrews 13:17). The word “leading”
(Greek: hegeomai) is used elsewhere. For example, Joseph was described as leading Egypt and
all Pharaoh’s household (Acts 7:10) and Judah called Barsabbas with Silas were leading men
among the brethren (Acts 15:22), where they were also prophets (Acts 15:32).

Paul had referred to the “leading men” among the Hebrews earlier also asking them to
:”Pursue peace with all people and holiness, without which no one will see the Lord” (Hebrews
12:14). At the end of the Epistle, he said again, “Greet all those leading you and all the saints.
Those from Italy (where Paul was when he wrote Hebrews) greet you” (Hebrews 13:24). To the
Thessalonians, Paul said “Now we ask you, brothers, to know (i.e. appreciate) those laboring
among you and ruling (Greek: proistemi) over you in the Lord and admonishing you, and esteem
them very highly in love because of their work™ (1 Thessalonians 5:12, 13).

Writing to the Hebrews was a much touchier situation than to the Gentile Churches,
because of the strong desire of those in Jerusalem to keep all the details of the Mosaic Law. The
Council of Jerusalem in 48 AD had sent a decree around to all the Gentile Churches saying that
they did not need to be circumcised and to keep the details of the Law. The Council did say that
the Gentiles should abstain (1) from things offered to idols (2) from blood and things strangled
and (3) from fornication (Acts 15:22-29). But the Jewish Christians in Jerusalem did keep the Law
in all its details and were very zealous to do so (Acts 21:20). But they assumed that Paul taught
the Jews abroad that the Jews didn’t have to keep the Law. To demonstrate that this was not the
case, James (the Bishop of Jerusalem and brother of Jesus) advised Paul to join with four other
Jewish Christians in completing their Nazarite vows (Acts 21:21-25).

The above from Acts 21 occurred about 58 AD; Hebrews was written from Italy either c.
62 AD when Paul was under house-arrest (Acts 28:30-31) or c. 67 AD when Paul was chained in

810



prison just prior to his death (2 Timothy 1:16, 4:6). Paul’s reference to being restored to them
(Hebrews 13:19) and coming to see them with Timothy, who had just been freed (Hebrews 13:23)
suggests the earlier date. But there still appears to be a tension that exists between Paul and the
Hebrews.

Paul referred to this tension in this Epistle reading: “We have an altar (i.e. in the Church)
from which those who serve the Tabernacle (i.e. the Temple in Jerusalem) have no authority to
eat” (v.10). By “the altar”, he is referring to the Lord’s Table (1 Corinthians 10:21, 11:24-29).
Chrysostom spoke of this as follows: “Not as the Jewish (ordinances) are those among us, as it is
not lawful even for the High Priest to partake of them. We then have ordinances as well and we
do serve them very earnestly too, not sharing them even with the (Jewish) priests themselves
(Homily XXXIII on Hebrews 13). However, Paul said, just as Jesus was crucified outside of the
city gates and just as the animal sacrifices are burned outside the camp, let us be outgoing and bear
His reproach outside the camp as we go in and out among the Jews in Jerusalem (vv.11-13).
Instead of the animal sacrifices, “let us continually offer the sacrifice of praise to God; this is the
fruit of our lips, confessing His Name” (v.15). “Do not forget to do good and to share; for with
such sacrifices God is well pleased” (v.16).

Their Jewish brethren were very preoccupied with all the Mosaic Law, which included
kosher foods and meat according to Leviticus 11. Referring to this, Paul said, “It is good that the
heart is confirmed by Grace, not with foods which have not profited those who have been occupied
with them” (v.9). Paul advised they not be carried away with various and strange teachings
concerning the interpretation of Leviticus 11, where some of this interpretation was ‘“the
commandments of men” (Matthew 15:9, Isaiah 29:13 LXX). After all, the Lord had said Himself,
“It’s not what goes into a man’s mouth that defiles him, but what comes out of his mouth”
(Matthew 15:11).

Obeying the Hierarchs

Paul wrote to Timothy regarding the qualifications for bishops (Greek: episkopos) and
how they need to be able to rule (Greek: proistemi) his own household well among other things
(1 Timothy 3:1-7). Paul also said, “Let the presbyters (Greek: presbuteros = elder) who rule
(Greek: proistemi) well be counted worthy of double honor, especially those laboring in the Word
and teaching (1 Timothy 5:17). To the Hebrews, he said, “Obey those leading (Greek: hegeomai)
you and submit to them, for they watch out for your souls as those who must give account; that
they may do this with joy and not with groaning, for that would be profitless to you” (v.17).

Chrysostom spoke of three evils relating to hierarchs:
e No hierarch exists
e People disobedient to their hierarch
e The hierarch, himself, is evil
Regarding the first, he said, “Anarchy is an evil and the occasion of many calamities, and the
source of disorder and confusion. For as, if you take away the leader from a chorus, the chorus
will not be in tune and in order; and if from a phalanx of an army you remove the commander, the
evolutions will no longer be made in time and order; and if from a ship you take away the
helmsman, you will sink the vessel; so too if from a flock you remove the shepherd, you have
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overthrown and destroyed all. Anarchy then is an evil and a cause of ruin (Homily xxxiv on
Hebrews 13).

Regarding disobedient people, he said, “No less an evil also is the disobedience to rulers.
For it comes again to the same thing. For a people not obeying a ruler is like one which has none;
and perhaps even worse. For in the former case they have at least an excuse for disorder, but no
longer in the latter; but they are punished” (Ibid.).

Regarding evil hierarchs, there is quite a predicament. Chrysostom said, “No small evil it
is, but even a far worse evil than anarchy. For it is better to be led by no one, than to be led by one
who is evil. For the former are oftentimes saved and oftentimes are in peril, but the latter will be
altogether in peril, being led to the pit (of destruction)”.

“How then does Paul say, ‘obey those leading you and submit to them’ (v.17) and ‘Looking
at the outcome of their conduct, imitate their faith’ (v.7)? What then, when he is wicked should
we obey?” (Ibid.).

In this respect, Chrysostom distinguishes between whether the hierarch is wicked in faith
or in life. That is, does he teach heresy and is therefore wicked in faith, or does he have a corrupt
life to go with a correct faith? “If indeed he is wicked in regard to faith, flee and avoid him; not
only if he be a man, but even if he were an angel come down from heaven” (Ibid.). For Paul said,
“Satan himself transforms himself into an angel of light. Therefore it is no great thing if his
ministers transform themselves into ministers of righteousness, whose end will be according to
their works” (2 Corinthians 11:14,15). Similar to the “angel of light” is a hierarch with a heretical
faith: “(the evil) is not manifest to all, and the wicked (hierarch) will not shrink from teaching it”
(Ibid).

If the hierarch is wicked in having a corrupt life, Chrysostom advised first to avoid being
overly curious to ferret this out. Chrysostom took his cue from Christ in his response to the Scribes
and Pharisees. He had said that “The Scribes and Pharisees sit in Moses’ seat. Therefore whatever
they tell you to observe, that observe and do; but do not do according to their works; for they say
(what is right) but do not do it” (Matthew 23:2, 3). In this regard, it would be hard to imagine a
more corrupt life than that of the Scribes and Pharisees. They openly plotted to murder the Lord
and persecute the Apostles (Matthew 26:4, Acts 7:56-60, 9:1-2). They devoured widows’ houses
in the name of upholding the Mosaic Law (Matthew 23:14). They tithed on all their income, but
neglected justice and mercy and faith (Matthew 23:23).

The same applies to hierarchs with a corrupt life. Chrysostom said, “They have the dignity
of office, but are of an unclean life. Do however attend to their words, but not to their life. For as
regards their character no one would be harmed thereby. How is this? Both because their
characters are manifest to all; and also because, though he were ten thousand times as wicked, he
will never teach what is wicked” (Ibid.).

In this respect, Chrysostom applied the Lord’s words, “Judge not that you be not judged” (Matthew
7:1) to a hierarch with a corrupt life since this applies to one’s life and not to one’s faith. The
words that follow he said, make this plain: “And why do you look at the speck in your brother’s
eye, but do not consider the plank in your own eye?” (Matthew 7:3).
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The Responsibility of Hierarchs

Chrysostom applied the toughest standards to the hierarchs themselves. “Let him who rules
also hear, and not only those who are under their rule: that as the subjects ought to be obedient,
so also the rulers ought to be watchful and sober. The hierarch watches; he imperils his own head.
He is subject to the punishments of your sins, and for your sake he is agreeable to what is so fearful
and are you slothful, indifferent and at ease?” Taking on the role of a hierarch, Chrysostom saw
as taking on “so great an abyss of punishments”. He said, “You have to give account of all over
whom you rule, women, children, and men; into so great a fire do you put your head. I marvel if
any of the rulers can be saved, when in the face of such a threat, and of the present indifference.”
“For men ought to fear and to tremble, both because of conscience and because of the burden of
the office” (Ibid.). This is why Paul said (v.17) ‘That (the hierarchs) may do this with joy and not
with groaning, for that would be profitless to you’.

Chrysostom also brought up the case of a hierarch who is despised for no good reason by
the people under his care. “He ought not to avenge himself because his great revenge is to weep
and lament. When we lament for our own sins, we draw God to us; shall we not much rather do
this when we lament for the arrogance and scornfulness of others? The hierarch’s lamenting is
worse than any revenge. When of himself he profits nothing by lamenting, he calls on the Lord.
And as in the case of a teacher or nurse, when the child does not listen to him, one is called in who
will treat the child more severely; so also in this case” (Ibid.).

Paul was regarded this way by the Hebrews. He said to them, “Pray for us; for we are
confident that we have a good conscience, in all things desiring to live honorably. But I especially
urge you to do this, that I may be restored to you the sooner” (vv.18, 19). Chrysostom said of this,
“You see that he used these apologies, as writing to persons grieved with him, as to those who
turned away, who were disposed as toward a transgressor, not enduring even to hear his name
(Acts 21:21). He then asked from those who hated him what all others ask from those who love
them; i.e. their prayers for him. Not as an enemy, or as an adversary do I write these things but as
a friend.” Paul was thus writing as “one who loved them greatly, and that not simply but with all
earnestness (Romans 9:1-5). The earnest desire to come to them (vv.19, 23) is the mark of one
conscious to himself of nothing wrong” (Ibid.).
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APPENDIX I
Biographies of Hierarchs from the Prologue

John Chrysostom, Patriarch of Constantinople

He was born in Antioch in the year 347, his father’s name being Secundus and his mother’s
Anthusa. Studying Greek philosophy, John became disgusted with Hellenic paganism and turned
to the Christian faith as the one and all-embracing truth. John was baptized by Meletius, Patriarch
of Antioch, and, after that, his parents were also baptized. After their death, John became a monk
and began to live in strict asceticism. He wrote a book: “On the Priesthood®, after which the holy
Apostles John and Peter appeared to him, prophesying for him great service, great grace and also
great suffering. When the time came for him to be ordained priest, an angel of God appeared at
the same time to Patriarch Flavian (Meletius’s successor) and to John himself. When the Patriarch
ordained him, a shining white dove was seen above John’s head. Renowned for his wisdom, his
asceticism and the power of his words, John was, at the desire of Emperor Arcadius, chosen as
Patriarch of Constantinople. He governed the Church for six years as Patriarch with unequaled
zeal and wisdom, sending missionaries to the pagan Celts and Scythians and purging the Church
of simony, deposing many bishops who were given to this vice. He extended the Church’s
charitable works, wrote a rite for the Holy Liturgy, put heretics to shame, denounced the Empress
Eudoxia, interpreted the Scriptures with his golden mind and tongue and left to the Church many
precious books of sermons. The people glorified him; the jealous loathed him; the Empress twice
had him sent into exile. He spent three years in exile, and died on Holy Cross Day, September
14th, 407, in a place called Comana in Armenia. The holy Apostles John and Peter again appeared
to him at the time of his death, and also the holy martyr Basiliscus (see May 22nd), in whose
church he received Communion for the last time. “Glory to God for everything!” were his last
words, and with them the soul of Chrysostom the Patriarch entered into Paradise.

Nicolas the Wonderworker, Archbishop of Myra

This saint, famed throughout the entire world today, was the only son of his eminent and wealthy
parents, Theophanes and Nona, citizens of Patara in Lycia. They dedicated to God the only son
He gave them. St. Nicolas was instructed in the spiritual life by his uncle Nicolas, Bishop of
Patara, and became a monk at “New Sion”, a monastery founded by his uncle. On the death of his
parents, Nicolas distributed all the property he inherited to the poor and kept nothing back for
himself. As a priest in Patara, he was known for his charitable works, fulfilling the Lord’s words:
“Let not your left hand know what your right hand does” (Matthew 6:3). When he embraced a life
of solitude and silence, thinking to live in that way until his death, a voice from on high came to
him: “Nicolas, set about your work among the people if you desire to receive a crown from Me.”
Immediately after that, by God’s wondrous providence, he was chosen as archbishop of the city of
Myra in Lycia. Merciful, wise and fearless, Nicolas was a true shepherd to his flock. He was cast
into prison during the persecutions of Diocletian and Maximian, but even there continued to
instruct the people in the Law of God. He was present at the First Ecumenical Council in Nicaea
in 325, and, in his zeal, struck Arius with his hand. For this act, he was removed from the Council
and from his episcopal duties, until some of the chief hierarchs had a vision of our Lord Christ and
His most holy Mother showing their sympathy with Nicolas.
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This wonderful saint was a defender of the truth of God, and was ever a spirited champion of
justice among the people. On two occasions, he saved three men from undeserved sentences of
death. Merciful, trustworthy and loving right, he walked among the people like an angel of God.
People considered him a saint even during his lifetime, and invoked his aid when in torment or
distress. He would appear both in dreams and in reality to those who called upon him for help,
responding speedily to them, whether close at hand or far away. His face would shine with light
as Moses’ did aforetime, and his mere presence among people would bring solace, peace and
goodwill. In old age, he sickened at a slight illness, and went to his rest in the Lord after a life full
of labor and fruitful toil. He now enjoys eternal happiness in the Kingdom of heaven, continuing
to help the faithful on earth by his miracles, and to spread the glory of God. He entered into rest
on December 6th, 343.

Basil the Great, Archbishop of Caesarea

St. Basil was born in the reign of the Emperor Constantine, in about 330. While still unbaptized,
he spent fifteen years in Athens studying philosophy, rhetoric, astronomy and other contemporary
secular disciplines. Among his fellow-students were Gregory the Theologian and Julian, later the
apostate emperor. When already of mature years, he was baptized in the Jordan together with his
former tutor Evulios. He was Bishop of Caesarea in Cappadocia for nearly ten years, and died at
the age of fifty.

A great champion of Orthodoxy, a great torch of moral purity and zeal for the Faith, a great
theological mind, a great builder and pillar of the Church of God, Basil fully deserved his title “the
Great”. In the Office for his Feast, he is referred to as a bee of the Church of Christ, bringing
honey to the faithful but stinging those in heresy. Many of the writings of this Father of the Church
have survived -- theological, apologetic, on asceticism and on the Canons. There is also the
Liturgy that bears his name. This Liturgy is celebrated ten times in the year: on January Ist, on
the Eves of Christmas and the Theophany, on every Sunday in the Great Fast with the exception
of Palm Sunday, and on the Thursday and Saturday in Great Week.

St. Basil departed this life peacefully on January 1st, 379, and entered into the Kingdom of Christ.

Father Antony the Great

He was an Egyptian, born about 250 in a village called Quemen-el-Arons near Heracleopolis.
After the death of his rich and noble parents, he shared his inherited possessions with his sister,
who was still in her minority, made sure that she was cared for, gave away his half of the
inheritance to the poor and, at the age of twenty, consecrated himself to the life of asceticism that
he had desired from childhood. At first he lived near his own village but then, in order to escape
the disturbance of men, went off into the desert, on the shores of the Red Sea, where he spent
twenty years as a hermit in company with no one but God, in unceasing prayer, pondering and
contemplation, patiently undergoing inexpressible demonic temptations. His fame spread through
the whole world and around him gathered many disciples whom he, by word and example, placed
on the path of salvation. In eighty-five years of ascetic life, he went only twice to Alexandria; the
first time to seek martyrdom during a time of persecution of the Church, and the second at the
invitation of St. Athanasius, to refute the Arians’ slanderous allegations that he too was a follower
of the Arian heresy. He departed this life at the age of 105, leaving behind a whole army of
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disciples and followers. And, although Antony was unlettered he was, as a counselor and teacher,
one of the most learned men of his age, as also was Athanasius the Great. When some Hellenic
philosophers tried to test him with literary learning, Antony shamed them with the question:
“Which is older, the understanding or the book? And which of these is the source of the other?”
The shamed philosophers dispersed, for they saw that they had only book-learning without
understanding, while Antony had understanding. Here was a man who had attained perfection
insofar as man is able on earth. Here was an educator of educators and teacher of teachers, who
for a whole eight-five years perfected himself, and only thus was able to perfect many others. Full
of years and great works, Antony entered into rest in the Lord in the year 356.

Athanasius the Great, Archbishop of Alexandria

Born in Alexandria in 296, he had from childhood an inclination to the spiritual life. He was a
deacon with Archbishop Alexander and accompanied him to Nicaea, to the First Ecumenical
Council in 325. At this Council, Athanasius became famed for his learning, his devotion and his
zeal for Orthodoxy, and contributed very greatly to the containing of the Arian heresy and the
strengthening of Orthodoxy. After the death of Alexander, Athanasius was chosen as Archbishop
of Alexandria. He remained in his archiepiscopal calling for more than forty years, although he
was not on the archiepiscopal throne the whole time. He was persecuted by heretics through almost
the whole of his life, particularly by the Emperors Constantius, Julian and Valens, by Bishop
Eusebius of Nicomedia and many others, and by the heretic Arius and his followers. He was forced
to hide from his persecutors in a well, a grave, private houses and the deserts. Twice he was forced
to flee to Rome. Only just before his death did he have a peaceful period as a good shepherd with
his flock, which truly loved him. There are few saints who have been so callously slandered and
so criminally persecuted as St. Athanasius. But his great soul endured all with patience for the
love of Christ and at last emerged victorious from all these terrible and lengthy struggles. He often
went to St. Antony for advice and moral support, revering him as his spiritual father. He suffered
greatly for the truth, until the Lord gave him rest in His kingdom as His faithful servant, in the
year 373.

Cyvril, Archbishop of Alexandria

He was of noble birth and a close kinsman of Theophilus, Patriarch of Alexandria, after whose
death he was chosen as Patriarch. He fought three fierce battles in the course of his life: against
the Novatianist heretics, against Nestorius and against the Jews of Alexandria. The Novatianists
began in Rome, and were so called after their leader, the heretic priest Novatian. They were filled
with pride at their virtues, went about dressed in white, banned second marriages and declared that
one must not pray for those who had committed mortal sin nor receive back into the Church those
who had once fallen away, however deeply they might repent. Cyril overcame them and drove
them out of Alexandria, together with their bishop. The battle with the Jews was harder and
bloodier. The Jews had been in the ascendant in Alexandria right from the time that Alexander
the Great founded the city. Their hatred towards the Christians was vicious and mindless. They
killed Christians by treachery, by poison and by crucifixion. After a long and difficult struggle,
Cyril succeeded in inducing the Emperor to drive the Jews out of Alexandria. His battle, however,
against Nestorius, Patriarch of Constantinople, was resolved at the Third Ecumenical Council in
Ephesus. Cyril himself presided at this council, and also represented Pope Celestine of Rome at
his request, he being prevented by old age from attending the Council. Nestorius was condemned,
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anathematized and exiled by the Emperor to the eastern borders of the Empire, where he died.
After the end of these battles, Cyril lived in peace and guided Christ’s flock with zeal. He went to
the Lord in the year 444. It is said that he composed the hymn: “Hail, Mother of God and Virgin.”

Gregory the Theologian, Archbishop of Constantinople

Born in Nazianzus of a Greek father (who later became a Christian and a bishop) and a Christian
mother, he studied in Athens before his baptism with St. Basil the Great and Julian the Apostate.
He often foretold to Julian that he would be an apostate and a persecutor of the Church, and so it
came to pass. Gregory was especially influenced by his mother, Nonna. He was baptized when
he had completed his studies. St. Basil consecrated him bishop of Sasima, and the Emperor
Theodosius quickly called him to the vacant archiepiscopal throne of Constantinople. His works
were manifold, the best-known being his theological writings, for which he received the title “the
Theologian”. He is particularly famed for the depth of his Sermons on the Holy Trinity. He also
wrote against the heretic Macedonius, who taught wrongly of the Holy Spirit (that the Spirit was
a creature of God), and against Apollinarius who taught that Christ did not have a human soul but
that His divinity was in place of His soul. He also wrote against the Emperor Julian the Apostate,
his sometime schoolfellow. In the year 381, when a quarrel broke out in the Council concerning
his election as archbishop, he withdrew himself, declaring: “Those who deprive us of the
(archiepiscopal) throne cannot deprive us of God.” He then left Constantinople and went to
Nazianzus, remaining there in retirement, prayer and the writing of instructive books until his
death. And, although he was in weak health all his life, he lived to the age of seventy. He was,
and remains, a great and wonderful light of the Orthodox Church, as much for the meekness and
purity of his character as for the unsurpassable depth of his mind. He entered into rest in the Lord
in the year 389.

Spiridon of Tremythous

The island of Cyprus was both the birthplace and the place where this glorious saint served the
Church. Spiridon was born of simple parents, farmers, and he remained simple and humble until
his death. He married in his youth and had children, but when his wife died he devoted himself
completely to the service of God. Because of his exceptional piety, he was chosen as bishop of the
city of Tremythous. Yet even as a bishop he did not change his simple way of living, handling his
livestock and cultivating his land himself. He used very little of the fruits of his labor for himself;
instead, he distributed a greater share to the needy. He manifested great miracles by God's power:
he brought down rain in time of drought, stopped the flow of a river, raised several people from
the dead, healed Emperor Constantius of a grave illness, saw and heard angels of God, foresaw
future events, discerned the secrets of men's hearts, converted many to the true Faith, and did much
else. He took part in the First Ecumenical Council in Nicaea [325], and he brought many heretics
back to Orthodoxy by his simple and clear expositions of the Faith as well as by his mighty
miracles. He was so simply dressed that once, when he wanted to enter the imperial court at the
invitation of the emperor, a soldier, thinking that he was a beggar, struck him on the face. Meek
and guileless, Spiridon turned the other cheek to him. He glorified God through many miracles,
and was of benefit, not only to many individuals but also to the whole Church of God. He entered
into rest in the Lord in the year 348. His miracle-working relics rest on the island of Corfu, and
even today they glorify God with many miracles.
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APPENDIX 11
OLD TESTAMENT READINGS FOR HIERARCHS

John Chrysostom, November 13

Proverbs 1:23

3:13-16, 34

8:6,34,35,4,12, 14,17, 5-9

10:7, 6,31, 32

11:4,7, 19

13:2,9

14:33

15:2,4

22:11

29:2

Ecclesiastes 8:1

Wisdom (LXX) 1:8

2:1,10-17, 19-22

4:1, 14

6:11-18

7:15-16, 21-22, 26-27, 29-30

8:2-4,7,9,17-18, 21

9:1-5,10-11, 14

10:9, 10, 12

15;1

16:13

Nicolas of Myra, December 6

Proverbs 1:23

3:13-16

8:6,34,35,4,12,14,17, 5-9

10:7, 6

10:31-11:12

15:4

Wisdom (LXX) 4:7-15

Antony the Great, January 17

Wisdom (LXX) 3:1-9

4:7-15

5:5-6:3

826




Athanasius & Cyril of Alexandria, January 18

Wisdom

3:1-9

Deuteronomy

1:8-11, 15-17, 10:14-21

Gregory the Theologian, January 25

Proverbs

3:13-16

8:6,34,35,4,12,17, 5-9

10:7, 6

Wisdom 4:7-15

Chrysostom, Basil & Gregory, January 30

Wisdom 3:1-9

Deuteronomy 1:8-11, 15-17, 10:14-21
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